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Translator’s Foreword
~ T =g e
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Majma’ al-Fatawa Shaykh al-Islam ibn Taymiyyah is a tremendous
collection of beneficial essays from Ibn Taymiyyah, compiled by
Shaykh ‘Abdur Rahman Qasim. Shaykh Salih Fawzan compiled a
selection of essays from Majmu’ al-Fatiwa Shaykh al-Islim ibn
Taymiyyah, pertaining to the subject of agidah. He titled his book,
Radiant Light from Fatawa of Shaykh al-Islim ibn Taymiyyah in
‘Agidah. He placed these treatises in chapters based on the topic and
added his commentary. This selection contains essays about death,

the Hereafter and affairs of the unseen.

Majma’ al-Fatawa Shaykh al-Islim ibn Taymiyyah is highly rec-

ommended by the scholars.

Shaykh ‘Uthaymin said, “I swear by Allah, I am advising you with
the acquisition of Majmu’ al-Fatawa Shaykh al-Islim ibn Taymiy-
yah”
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Shaykh Rabi‘ah said, “I advise you with studying the books of
Shaykh al-Islam ibn Taymiyyah and Ibn al-Qayyim, especially
Majm’ al-Fatawa Shaykh al-Islim ibn Taymiyyah.”

We ask Allah # to bring great benefit by way of this book. And we
ask Him to place this work on the scale of good deeds of Shaykh al-
Islam ibn Taymiyyah, Shaykh ‘Abdur Rahman Qasim, Shaykh

Salih Fawzan, and all those who read it.
Rasheed Barbee

Durham, North Carolina




Introduction of Shaykh Fawzan
T SBSEeT T
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All praises belong to Allah # alone. Salutations and peace upon the
one upon whom there is no Prophet after him; our Prophet

Muhammad, his family and his companions. As to what follows:

Indeed, Majmi’ al-Fatiwi Shaykh al-Islim ibn Taymiyyah is a
tremendous authoritative reference point for Islaim, and an enor-
mous resource; containing figh of the Qur’an and Sunnah upon
the understanding of the pious predecessors, comprising the vari-
ous sciences of the legislation. By way of it, Allah # awakens the
‘ummah from its sleep. He stands it up after it has fallen due to
the heaps of polytheism, innovation, superstitions, and blind fol-
lowing being piled upon it. By way of it, Allah # uplifts the
‘ummah after it has been transgressed by the currents of western
ideology, methodology of the philosophers, and folklore of the Su-
fis. But Allah s will not allow except that His Light should be
perfected, even though the disbelievers hate it. At the head of

every hundred years, Alldh sends revivers to renew the religion;
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as is mentioned in the hadith'. Shaykh al-Islam ibn Taymiyyah is
from those revivers. This is not a haphazard statement or exces-
sive praise; rather, it is the truth proven in his books. And from
those books is Majmi’ al-Fatawa. In this book, I extracted the af-
fairs surrounding the creed, to encourage the reader to return to
the collection of fatawa to take from its knowledge. As the saying

goes, “The one who drinks from the ocean will belittle the canal.”

Whoever wants to complete and increase the benefit, then let him
return to the original source; because this is only a small portion of

what is contained in Majma’ al-Fatawa. As it is said:
Every hunted animal is within the wild donkey.?

I ask Allah # to grant success to everyone to gain beneficial
knowledge and righteous actions. Salutations and peace be upon our

Prophet Muhammad, his family, and his companions collectively.

Salih Fawzan, 1422 Hijri

! Translator’s note: At the beginning of every century, Allih #will send to
this ‘ummah someone who will renew its religious understanding. (Nar-
rated by 'Abd Dawid, 4291; and by al-Albani in as-Silsilah as-Sahihah, 599.)

2 Translator’s note: This is an Arab proverb meaning everything can be found
in one source, because every type of game hunted by the Arabs had less
value than the wild donkey.




FHitnah at the Time of Death

\m_/

Shaykh Fawzan: Shaykh al-Islam ibn Taymiyyah 4 was asked if
Shaytan will come to the individual at the time of death in the
form of their relatives, encouraging them to abandon Islim and
embrace another religion. And what is the meaning of the state-

ment of the Prophet peace be upon him:
s B sl 2K
Indeed, you will be tested in your graves.!

Ibn Taymiyyah: All praises belong to Allah, the Lord of all that ex-
ists. As for various religions being presented to the person at the
time of his death, then this is not something general that will occur
to each and every individual; but at the same time, it cannot be ne-
gated from each and every individual. Rather, there are some peo-
ple who will be tested with this at the time of their death, and
there are others who will not be tested like this. And this has in-
deed happened to some people. This is all from the trials of life and

death, which we have been commanded to seek refuge from at the

! Sunan an-Nasi'T, 2065
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end of our prayer. It has been narrated in Sahih Muslim that the
Messenger of Allah # said:

G G e ik Ge bl ) Al Uk o G AL Menali K] g3 1Y)

JEI mpall 488 55 By cilaally LAl 488 Gy A
When any one of you utters tashahhud (in prayer), then let him
seek refuge with Allah from four (trials) by saying, “O Allih, I
seek refuge with You from the torment of the Hellfire, from the

torment of the grave, from the trial of life and death, and from the
evil of the trial of the Dajjal.”

At the time of death, Shaytan is more diligent than ever to tempt
man, because at this time man is in great need. The Prophet peace

be upon him said in an authentic hadith:

Deeds are judged according to how they end.?

And the Prophet £ said:

Jaich bl e (508 5 2053 ) sy 48 s o o i) Ol sy il 5601 )

;03 ) e 4 G e B 1 AT sy il sl s Gl O e,
el o8 2t AT oy i S e (508

A person may do the deeds of the people of Paradise until there is
nothing between him and it except a cubit; then, the decree over-
takes him, and he does a deed of the people of Hell and enters it.

* Sahih Muslim, 588
2 Sahih al-Bukhiri, 6493
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And a person may do the deeds of the people of Hell until there is
nothing between him and it except a cubit; then, the decree over-
takes him, and he does a deed of the people of Paradise and enters

it.1

It was narrated that the Shaytan is never more eager to harm the
son of Adam than at the time of his death. He says to his helpers,
“Go after this one, because if he gets away from you, you will nev-

er defeat him.”

‘Abdullah ibn Ahmad ibn Hanbal said, “When my father, Ahmad
was dying, I had a piece of cloth in my hand to wrap around his
jaw. He would sweat and faint. When he regained consciousness,
he gestured with his hand: not yet, not yet. He did this several
times. I said to him, ‘O my father, what are you saying?’ He said,
‘The Shaytan is standing beside me, biting on his fingertips and
saying, “O Ahmad, you got away from me,” and I am saying, ‘Not

yet, not until I die.”” This narration is well known.

For this reason, it is feared that the presentation of Christianity and
Judaism at the time of death will happen to the person who did not
perform Hajj, while having the ability to do so. This is based on the
hadith of 'Anas ibn Malik #. The Prophet # said:

it oL &y Gagles L2 &)l + 25 g Jall ) ey ) 4408 sy 3 195 el ¢

! Bukhari, 3208 and Muslim, 2643
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Whoever has the provisions and transport to take him to the sacred
house of Allih, and he does not perform Hajj, then let him die if he
wills as a Jew, or if he wills as a Christian.1

Allah, the Exalted, said:
A G 5 Gy O Vs ) § AL ca ool a Gl e i3 )

And Hajj to the house is a duty that mankind owes
to Alldh, those who can afford the expenses; and
whoever disbelieves, then Allah stands not in need

of any of the creation.?

‘Tkrimah said, “When the verse was sent down:

e DAY G hy Ale Ui ol Uy S 52 &85 03 )
¢ (&) ol
And whoever seeks a religion other than Islam, it
will never be accepted of him; and in the Hereafter;
he will be one of the losers.3

When this verse was sent down, the Jews and Christians said, “We
are Muslims.” Thus, Allah # said to them, “And Hajj to the house is
a duty that mankind owes to Allih.” They said, “We will not per-
form Hajj.” Thus, Allah said, “And whoever disbelieves, then Allih

stands not in need of any of the creation.”

! Tirmidhi, 812. Ibn Kathir declared this hadith authentic.
2 Strah 'Ali ‘Imran, 3:97
3 Stirah 'Ali ‘Imrin, 3:85
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As for the trial in the grave, then it is a test for the deceased when
he is questioned by the two angels. They will say to him, “Who is
your Lord? What is your religion? And what did you say about
that man who was sent amongst you?” Allah # will keep firm
those who believe, with the word that stands firm in this world,
and in the Hereafter.! The believer will say, “Allah is my Lord,
Islam is my religion, and Muhammad is my prophet.” Likewise, he
will say, “He is Muhammad, the Messenger of Allih, who came to
us with clarity and guidance; therefore, we believed in him and
followed him.” The two angels will scold him with a severe scold-
ing. This is the final trial of the believer. The two angels will ask
him the same questions again, as they did the first time (to test his

firmness).

There are numerous narrations from the Prophet # about the trial
of the grave. This trial applies to everyone who dies after reaching
the age of religious responsibility, except for the prophets. The
scholars differ on whether the children and insane will be tested in
their graves. Some scholars say they will not be tested because the
test is only for those who are at the age of religious responsibility.
This is the view of al-Qadi and ibn ‘Aqil. Based upon this view-
point, the children under the age of religious responsibility and the

insane are not prompted to say the testimony of faith after death.2

! SGrah 'Ibrahim, 14:27

? Translator’s note: Shaykh bin Baz explained, “It has been narrated from one
of the tabi‘ln named Damrah ibn Habib, from 'Abi ‘Umamah, that it is rec-
ommended to stand at the grave after the deceased has been buried and say
to them, “Say nothing has the right to be worshipped except for Allah
three times; and say, T am pleased with Allah as my Lord, Islim as my re-
ligion and Muhammad as my prophet.” But this hadith is not authentically
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Other scholars say they are prompted to say the testimony of faith
after death, and they will be tested in their graves. This is the
viewpoint of 'Abl Hakeem and 'Abul Hassan; while some scholars
say this group will be tested on the Day of Judgment. This is the

viewpoint of most of the scholars from Ahlus Sunnah.

reported from the Prophet #. And this practice is incorrect; rather, the dy-
ing person is prompted to say, “Nothing has the right be worshipped ex-
cept for Allah,” before they die, so this can be their final words.




The Example of Death and Sleep
~— e

Shaykh Fawzan: Shaykh al-Islam ibn Taymiyyah & was asked
about the questioning of the angels Munkar and Nakir! to the de-
ceased in the grave, if the soul returns to the body for the question-

ing; requiring the person to die for a second time.

Ibn Taymiyyah: When the soul returns to the body, while in the
grave, it is not like when the soul returns to the body in this
world; although it may be more complete from some aspects. Ra-
ther, each abode—this life, the realm between this world and the
Hereafter, and the Hereafter—each has specific rulings. The Proph-
et % has informed us that the grave of the believer will be made
spacious, and he will be questioned; although the dirt covering him

is not altered.

The soul returns to the deceased, and then separates from him. Is

this called death? There are two statements about this matter. One

' The hadith of Munkar and Nakir has been collected by Tirmidhi, and grad-
ed as hassan, Ibn Haban declared it authentic.
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viewpoint is that this is called death. Those who hold this view-

point take it from their interpretation of the statement of Allah, the
Exalted:

AN

¢ () o sl ol Gl 5 1508 p

N2

They will say, “Our Lord, You have made us to die

twice, and You have given us life twice.”

It is said, the first life is in this world, while the second life is with-
in the grave; and the second death occurs in the grave. But the

correct viewpoint is that this verse is similar to the statement of
Allah, the Exalted:

¢ (@) arak

How can you disbelieve in Allazh? Seeing that you

were lifeless, and He gave you life. Then He will

give you death; then again, will bring you to life,
and then unto Him you will return.2

The first death was before this worldly life, while the second death
occurs after this worldly life. The statement of the Exalted, “Then
again, will bring you to life,” means after death. Allah, the Exalted,

said:

1 Strah Ghafir, 40:11
2 Sturah al-Bagarah, 2:28
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From it (the earth) We created you, and into it We
shall return you; and from it We shall bring you out

once again.!

And He said:
4 [(5)) Gsbotd ey (e lasy O3 e O 3
He said, “Therein you shall live, and therein you
shall die; and from it you shall be brought out.2

The soul connects to the body whenever Allih s wills and detach-
es from the body whenever Allah wills. This is not limited to one
or two times. Sleep is the sister of death. This is why, when the

Prophet # would go to his bed, he would say:
Laly il 200 slasy
In Your Name, O Alldh, I die and I live3
When he woke, he would say:
s iy Gl b 3 Geal gl 4 sl

All praises belong to Allah, the One who gave us life after causing

us to die, and to Him is the return.#

! Strah Tiha, 20:55

2 Siirah al-'A‘raf, 7:25

3 Bukhiri, 6324

4 Sahih al-Bukhari, 7394
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He called the state of sleep death, and the state of being awake life.
Allah, the Exalted, said:

o B \alia 3 28 2 Al e un G B A )

LT oot gal o) i) Oty 5 e 8

It is Allah Who takes away the souls at the time of

their death, and those that do not die during their

sleep. He keeps those (souls) for which He has ordained
death, and sends the rest for a term appointed.

In this verse, He explains that taking the soul is of two types: tak-
ing the souls at the time of death, and taking the souls at the time
of sleeping for those who do not die. When the person goes to
sleep, Allah # keeps the souls of those who die in their sleep, and
He returns the souls of those who do not die in their sleep. For this

reason, the Prophet # would say upon going to bed:

i ol (s ¢ sl ot el ) ¢ BB g ¢ e g 0 el
Gpallial) @ilie 4 Jits iy

In Your Name, my Lord, I lie down; and in Your Name I rise. If
You should take my soul, then have mercy on it; and if You
should return my soul, then protect it as You protect Your right-

eous slaves.2

The sleeping person experiences joy and pain during his sleep.

This is experienced by the body and the soul, such that he will

1 Siirah az-Zumar, 39:42
2 Bukhari, 6320 and Muslim, 2714
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dream of someone hitting him and wake up with a pain in his
body. He will dream he is eating some good food and wake up
with the taste of the food in his mouth. The sleeping person expe-
riences bliss and punishment in his dreams. He perceives this,
while the person lying next to him does not perceive what he is
feeling. The sleeping person may scream due to the pain or fear he
experiences, and those awake will hear his screams. He may recite
Qur’an, supplication or talk in his sleep; and those awake hear him.
All this happens while the sleeping person has his eyes shut; if
someone addresses him, he will not hear it. So how can the condi-
tion in the grave be denied, when we have been informed by the
Messenger of Allih # that the deceased hears the striking of the
footsteps? And he said, “You do not hear what I'm saying any bet-
ter than they do.”

The heart resembles the grave. For this reason, during the Battle
of the Trench—when the pagans kept the Muslims busy, causing
them to miss the ‘Asr prayer—the Prophet # said:

51 2y sl 20 5
May Allah fill their hearts and graves with fire!!

Allah # makes a distinction between the two of them in His state-

ment:

D) ashil i o ooty 5] s 8 31 5

! Muslim, 627
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But does he not know that when the contents of the
graves are brought out and poured forth, and that
which is in the breasts (of men) shall be made

known!

This displays the closeness between the grave and the heart, but it
is not permissible to say the bliss and punishment experienced by
the deceased is similar to the bliss and punishment experience by
the sleeper. The bliss and punishment experienced in the grave is
more complete, and more intense. It is actual true bliss and actual
true punishment. The example between sleep and the grave is on-
ly given to show that this is possible when the doubters say the

deceased does not move in his grave, and the dirt does not change.

Shaykh Fawzan: The Shaykh gave this example to show the simi-
larity between the sleeper and the deceased. The sleeping person
feels pain and joy; although if we were beside them, we would not
be aware of this. The same applies to the deceased in his grave.
Perhaps he is being punished or enjoying bliss, and we do not per-
ceive it or know about it. Allah % has power over all things. Our
intellects and sensory perception cannot encompass all things.
Allah, the Exalted, said:

) 3] b g ol iy

And you (mankind) have not been given of
knowledge except a little.

1Sarah al-‘Adiyit, 100:9-10
2 Strah al-'Isra’, 17:85
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And the Exalted said:

Rather, they have denied that which they do not
encompass in knowledge, and whose interpretation

has not yet come to them.!

It is obligatory for the believer to believe in, and be certain of, that
which is narrated by an authentic text; whether your intellect can
perceive it or not. Belief in the unseen is the distinguishing factor
of the true believer who is praisesworthy and promised a tremen-
dous reward. We ask Allih s to make us and you from them, by

way of His favor and kindness.

! Sirah Yinus, 10:39






The Soul

T B — -

Ibn Taymiyyah: Man is an expression of his soul and body collec-
tively; rather, his soul is more intrinsic to him than his body. The
body is only a mount for the soul. ‘Abi- Darda’ & said, “My body is
only a mount; if I am gentle with it, it will take me to my destina-
tion. But if I am not gentle with it, then it will not take me.” Ibn
‘Abbas £ said, “The argumentation between the creation will con-
tinue until the soul argues with the body. The soul will say to the
body, “You committed sins!” The body will respond to the soul,
“You commanded me to do it!” Thus, Allah # will send an angel to
settle the dispute between them. The angel will say, “The example
of you two is that of a paralyzed man and a blind man who enter a
garden. The paralyzed man saw hanging fruit, so he said to the
blind man, ‘I see hanging fruit, but I am not able to stand up to
reach it” The blind man said, ‘I can stand up to reach it, but I can-
not see it.” The paralyzed man said, ‘Come here and lift me up, so I
can pluck it Thus, he lifted him up, and the paralyzed man began
to instruct him where to move so he could pluck the fruit.” The

angel said, “Upon which one of them is the punishment?” The soul
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and body said, “It is upon both of them collectively.” The angel said,
“And thus, this is the same for both of you.”

There are numerous ahadith from the Prophet # stating that the
soul will be removed from the body, and it will either experience
bliss or punishment. It will be said to the good soul, “Come out, O
good soul, that was in a good body.” While it will be said to the evil
soul, “Come out, O wretched soul, that was in a wretched body.”
The good soul will receive glad tidings of rest and provisions." The
wicked soul will receive the news of the boiling fluid and seep-

age’, and similar punishments.

The soul of the believer ascends to the heaven, while the heaven

does not open for the soul of the disbeliever.

'Abl Huraira £ narrated:

e duels A 295 0 plald) U U5k Ly olsg ol UE oedal 455 Ead 1Y)

A ¢ (s 25 85 ) 4 (ol 5 Ayt o€ ann e etie 4 L () U

Eala Bl £45 0 et OF (08 45,5 Gaga 13 &I Gy : 0B Jat) AT ) &

Gl X ) ) ik S 06 . Ja¥) AT ) 4 1A ;88 g8 ) g8 G
ale a8 Ak 4l e 5 G s e ) Lo i Gty %

When the soul of a believer exits his body, it is received by two

angels who ascend with it. The inhabitants of the heavens say, “A
pious soul from the direction of the earth. May Allah send saluta-

! (There is for him) rest and provision, and a Garden of delights. (Strah al-
Wagi‘ah, 56:89)

2 Then let them taste it, a boiling fluid and dirty wound discharges. (Sarah
Sad, 38:57)
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tions upon you, and upon your body that you resided in.” He will
be taken to his Lord. He s will say, “Take him to his final destina-
tion.” When the soul of the disbeliever exits his body, the inhabit-
ants of the heavens will say, “A filthy soul from the direction of
the earth.” He s will say take him to his final destination. 'Abi
Huraira mentioned that the Messenger of Allzh # put a thin cloth,
which was with him, upon his nose while making a mention (of
the foul smell) of the soul of a disbeliever.'

1 Sahih Muslim, 2872






Condition of the Deceased in the Grave

m

Shaykh Fawzan: Ibn Taymiyyah 4 was asked a number of ques-
tions connected to the deceased and their condition inside of the

grave. And they asked him if the deceased will speak in his grave.

Ibn Taymiyyah: As for the question, do the deceased speak in their
graves; the answer is he does indeed speak, and he hears those who
speak to him. This has been authentically reported from the
Prophet #. The Prophet # said:

pella & 8 manad a3

Indeed, he (the deceased) will surely hear the striking of their
sandals.!

And it has been authentically reported from him that the deceased
will be questioned in his grave. It will be said to him, “Who is

your Lord, what is your religion, and who is your Prophet?”

! Bukhari, 1308



30 | Shaykh al-Islam ibn Taymiyyah

O 5l s A siall o cull gl 14l ol ) Gy
405 i L Qg & Gl 20 Qi

Allah will keep firm those who believe, with the

word that stands firm in this world, and in the

Hereafter. And Allah will cause to go astray those

who are wrong-doers. And Allah does what He
wills.!

The believer will say, “Allah is my Lord, Islam is my religion and
Muhammad is my Prophet.” It will be said to him, “What do you
say about that man who was sent among you?” The believer will
say, “He is the slave of Allah and His messenger. He came to us
with clarity and guidance; thus, we believed in him and followed
him.” This is the interpretation of the verse, “Allah will keep firm
those who believe, with the word that stands firm in this world,
and in the Hereafter.” It has been authentically reported from the
Prophet # that this verse was sent down concerning the punish-

ment in the grave.

The hypocrite will also speak in his grave. When asked the ques-
tions, he will respond, “Ah, ah I don’t know! I heard the people
saying something; therefore, I said it!” He will be struck with a
hammer of iron, causing him to scream with a cry heard by every-

thing except mankind. The Prophet % said:

SR e G et A Gl 18IS Y G Y

! Sarah 'Tbrahim, 14:27
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If it were not that you would abandon burying your deceased, I
would indeed supplicate to Alldh for you to hear the punishment

in the grave.l

During the Battle of Badr, he called out to the pagans who had

been killed and thrown into the well. The companions said:
s B Ll (sl ) sl

O Messenger of Allih, are you calling out to people who have
turned into corpses?

He responded:
lpbnd o cophabing ¥ iy gt O Wl pands 8 6

You do not hear what I'm saying any better than they do, but they

cannot answer.2

The narrations similar to this are numerous.

1 Sahih Muslim, 2868
2 Sunan an-Nasa'i, 2075






Punishment in the Grave

m_/

Shaykh Fawzan: The Shaykh & affirms the punishment in the

grave and refutes those who deny it.

Ibn Taymiyyah: It is the belief of all the Muslims, and all the reli-
gions, that there will be a major Day of Judgment. The people will
rise from their graves to receive reward or punishment. There is
also reward and punishment in the realm which lies between
death and the Day of Judgement. This is the statement of all the
Salaf collectively. This is the position of those upon the Sunnah.
There are only a small number from the people of innovation who
deny this. There are some from the people of rhetoric who affirm
the punishment in the grave; but they say this punishment is only
upon the body, while others say it is only upon the soul. Many of
those from the people of rhetoric deny the soul has any connection
to the body after death; thus, they believe there is no bliss and no
punishment in the grave. They allege there is no proof in the
Qur’an or the Sunnah to affirm that the soul remains connected to
the body after death. In similar fashion, those who completely deny
the punishment of the grave allege there is no evidence in the

Qur’an and Sunnah to support the punishment in the grave. This is
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incorrect. The Qur’an explains, in more than one place, that the
soul remains after it departs the body; and it will receive enjoy-
ment or punishment within the realm between death and the Day
of Judgment. Indeed, the torment and blessing happen to both the
soul and the body, according to the consensus of the people of the
Sunnah. The soul is blessed or tormented separately from the body,
and it is blessed or tormented in connection with the body. The
body is connected to it, so in this case the blessing or torment hap-

pens to them both; and it may happen to the soul separately from
the body.

In one sirah, Allah # speaks on the major judgment and the minor
judgement. This is in Strah al-Wagi‘ah. In the beginning of the
surah, He # speaks about the major judgement and how the people

will be categorized into three groups. Allah, the Exalted, said:
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When the Event befalls, and there can be no deny-
ing of its befalling. It will bring low (some); (and
others) it will exalt. When the earth will be shaken
with a terrible shake and the mountains will be
powdered to dust; so that they will become floating
dust particles. And you all will be in three groups.!

! Strah al-Wagi‘ah, 56:1-7
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At the end of the surah, He mentions the minor judgment that oc-
curs at death, and that the people will be divided into three groups
after death.
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Then why, when the soul at death reaches the
throat, and you at the moment are looking on, but
We (Our angels who take the soul) are nearer to
him than you, but you see not, then why do you
not, if you are exempt from the reckoning and rec-
ompense, bring back the soul (to its body), if you are
truthful? Then, if he (the dying person) be of those
brought near to Allah, (There is for him) rest and
provision, and a Garden of delights (Paradise). And if
he (the dying person) be of those on the right hand,
then there is safety and peace (from the Punishment
of Allah) for (you as you are from) those on the right
hand. But if he (the dying person) be of the denying

(of the Resurrection), those who were astray, then
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for him is entertainment with boiling water. And

burning in Hell-fire.!

Allah  also mentions the punishment of the Day of Judgment and
the punishment in the realm between death and the Hereafter to-
gether in more than one place in the Qur’an. He : said, concerning

the story of the followers of Pharaoh:
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So Allah saved him from the evils that they plot-
ted (against him), while an evil torment encom-
passed Pharaoh’s followers. The Fire; they are ex-
posed to it, morning and afternoon, and on the Day
when the Hour will be established (it will be said
to the angels), “Cause Pharaoh’s followers to enter

the severest torment!™?

And He # mentioned the punishments for the hypocrites. Allah,
the Exalted, said:
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1 SGrah al-Wagi‘ah, 56: 83-94
2 Strah Ghafir, 40:45-46
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We shall punish them twice, and thereafter they
shall be brought back to a horrible torment.!

More than one scholar has said the first punishment is in this
worldly life, and the second punishment is in the realm between
death and the Hereafter; then, they will be brought back to life and

taken to the greatest punishment in the Hereafter.

He said in Strah al-'An‘am:
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And if you could but see when the wrong-doers
are in the agonies of death, while the angels are
stretching forth their hands (saying), “Deliver
your souls! This day you shall be recompensed
with the torment of degradation because of what
you used to utter against Allah other than the
truth. And you used to reject His Ayat (verses and
signs,) with disrespect!”

This describes what occurs at the time of death. This is evidence
that the soul is present, and it will be removed from the body. His

statement, “This day you shall be recompensed with the torment of

! Strah at-Tawbah, 9:101
2 Siirah al-'An‘am 6:93
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degradation,” proves that a portion of the punishment begins at the

time of death; and this includes the punishment of the grave.

In Sarah al-Qiyamah, Allah # also mentions the minor and major
judgment. Allah, the Exalted, said:
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I swear by the Day of Resurrection; and I swear by

the self-reproaching soul.!

This refers to the soul of man. And some say there are some souls
that will be self-reproaching, and other souls that will not be self-
reproaching; but this is not the case. There is no human except that
his soul will reproach him and regret either in this world, or in the
Hereafter. Then, He # mentions the return of the body. The Ex-
alted said:
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Does man think that We shall not assemble his
bones? Yes, We are Able to put together in perfect
order the tips of his fingers. But man desires to con-
tinue in sin. He asks, “When will be this Day of

Resurrection?”2

1 SGrah al-Qiyamah, 75:1-2
2 Strah al-Qiyamah, 75:3-6
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He % described the condition on this day with His statement:
¢ (5) b8y daks of sy

Expecting that some calamity was about to fall on

them.!

Then He 2 mentioned death. He said:

$(T) A csb 1y ey
Nay, when (the soul) reaches to the collar bone?

This confirms the throat will reach the collar bone. Like His

statement:
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Then why, when the soul at death reaches the
throat3

The collar bone is connected to the throat. Then He = said:
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And it will be said, “Who can cure him?”4

! Strah al-Qiyamah, 75:25
* Sarah al-Qiyamah, 75:26
? Strah al-Wagi‘ah, 56: 83
* Strah al-Qiyamah, 75:27
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The meaning of this verse is, who can perform rugya to cure him;
while others say the meaning of this is, who is the one who will
ascend his soul to Allah #? But this first meaning is more obvious,

because this occurs before death.

«éésbéi‘ﬁiélsj%o

And he (the dying person) is certain that it is the
(time of) departing?

This shows that those around the dying person want and seek out
someone to cure him; and they have no need to seek out someone
to take his soul to Allah #, because Allah has angels that perform

the tasks He commands them.

Rugqya is the greatest medicine because it is medicine for the soul.
For this reason, when the Prophet # described those who place
their trust in Allah 2, he said:

Gsfsg ¥
They do not request rugya?

Thus, the meaning of this verse is he is afraid he is going to die;
therefore, he wants to live by way of someone curing him. For
this reason, He & said, “And he (the dying person) is certain that it
is the (time of) departing.”

! Strah al-Qiyamah, 75:28
2 Sahih Muslim, 218
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Then, He # said:

-
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And leg will be joined with another leg (shrouded).
The drive will be, on that Day, to your Lord.!

This shows that the soul exits independently and will ascend to its
Lord; but the body does not exit independently, and it will not as-
cend at time of death. This text affirms the soul will separate from

the body, and it will be taken up to its Lord .

! Strah Al-Qiyamah, 75:29-30






The Soul's Connection to the Body
Within the Grave

m_/

Shaykh Fawzin: The Shaykh 4 speaks about the questions in the

grave, and what is connected to it.
Ibn Taymiyyah: The Prophet # said:

D elaadl 0 4] 3 83V g Jllly Wl e g Uil 3 oIS 1Y) JHSH 2l (g
4.“54;;@*@aﬂ;&wgwmmw@@@\ﬁumjsuy
LS lge il oamn (4 (it JIB cumtg dl (e Jadus ) s Bl Guidl) gl s
> o Ak sy b ey ol Ll 136 LAk Joball Gigeall e aghall g3
Lo Opvead 0] day o iy diin oy (IS Lgie pis sd) el 8 Laglany
G Or O Oslsd Cudll Zo)ll 13 L 1516 V) ASD e e o Ly (g Db
il pritinnd Lol slaadl ) 4 (g s Wl i gy o OIS 3 ailan ety
Bl sliy Y sland) el agd i ¥ lug e ) ha ) Jpuny 18 A Al iy
ol () (G G B S 1559 g e ) g BLal s b Jeall gl s
4 o3¢ 5l ol il sladl e 3 Ll L @yt g 1 1 5 sk dag) ol

Joid s (ge 4l ok adlualasd Sk 4alyy srun (8 dng) St G S 8 )l



44 | Shaykh al-Islim ibn Taymiyyah

Gany (53 Uyl 138 Le al (Vsad 5 Y ola ola st i L al sk (g0 Y ola sla
Al fgatily U (pe 4l lpd s 3 o slandl (e alie galid 0] Y ola ola Jshd i
anlyy acdlal 4 (has s 0)8 e Gaviis lgasamy lays e 4sls U ) LG
e i€ (Al dlags 138 @ign (s il Joid ) (it L ad Al ol day

Aol Y oy g Cual) dllee U Jsi a0l foa0 dnsl) gt cul (e s

“But when the disbelieving slave is about to depart this world and
enter the Hereafter, there comes down to him from heaven angels
with dark faces, bringing sackcloth; and they sit around him as far
as the eye can see. Then the angel of death comes and sits by his
head, and he says, ‘O evil soul, come forth to the wrath of Allah
and His anger.” Then his soul disperses inside his body, then comes
out cutting the veins and nerves, like a skewer passing through
wet wool. When he seizes it, they do not leave it in his hand for
an instant before they take it and put it in that sackcloth; and there
comes from it a stench, like the foulest stench of a dead body on the
face of the earth. Then they ascend and they do not pass by any
group of angels but they say, “‘Who is this evil soul?” And they say,
‘It is so and so, the son of so and so,” calling him by the worst names
by which he was known in this world; until they reach the lowest
heaven. They ask for it to be opened to them, and it is not opened.”

Then the Messenger of Allah % recited, “The gates of Heaven will

not be opened for them, nor will they enter Paradise until a camel
enters into the eye of a needle. (Strah al-'A‘raf, 7:40)

He % said, “Then Allah says, ‘Record the book of My slave in Sijjin,
in the lowest earth, and return him to the earth; for from it I cre-

ated them, to it I will return them, and from it I will bring them
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forth once again.” So his soul is cast down.” Then the Messenger of
Allah % recited the verse, “And whoever assigns partners to Allah,
it is as if he had fallen from the sky, and the birds had snatched
him, or the wind had thrown him to a far-off place.” (Strah al-Hajj,
22:31)

He # said, “Then, his soul is returned to his body, and there comes
to him two angels who make him sit up, and they say to him,
‘Who is your Lord? He says, ‘Oh, oh, I don’t know.” They say,
‘What is your religion? He says, ‘Oh, oh, I don’t know.” Then a
voice calls out from heaven, ‘Prepare for him a bed from Hell and
clothe him from Hell, and open for him a gate to Hell.” Then there
comes to him some of its heat and hot winds, and his grave is con-
stricted and compresses him until his ribs interlock. Then there
comes to him a man with an ugly face, ugly clothes, and a foul
stench, who says, ‘Receive the bad news, this is the day that you
were promised.” He says, “‘Who are you? Your face is a face which
forebodes evil.” He says, ‘I am your evil deeds.” He says, ‘O Lord, do

not let the Hour come.”!

This hadith contains various types of knowledge, including that the
soul remains after its departure from the body. This is in contrast to
the viewpoint of the misguided people of rhetoric. The soul as-
cends and descends. This is in contrast to the viewpoint of the mis-
guided philosophers. The soul is returned to the body; the deceased
is questioned, and either receives bliss or punishment. The right-
eous actions come in a beautiful form. The evil actions come in a

hideous form.

' Ahmad, 18557
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Ibn 'Abi al-Dunyal! narrated, in the book Remembrance of Death,
from 'Anas ibn Malik, that he said, “It has reached me that the soul
is released and goes wherever it likes.” This coincides with what
has been narrated, that the souls may remain within the grave-
yard; as Mujahid? said, “The soul remains at the gravesite seven

days after the deceased is buried and it does not depart.”

The soul may return to the body at a time other than the question-

ing. It is mentioned in the narration that the Prophet % said:
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There is no man that passes by the grave of a man he used to know
in the world and then he greets him with salim, except that Allah
returns his soul to him so he can return the greeting of sa/am to
him.3

! Translator’s note: He is the noble scholar ‘Abdullah ibn Muhammad from
Bagdad. He was born 207 years after the migration.

2 Translator’s note: He is the noble Imam and scholar Mujahid ibn Jabar, from
the second generation of Muslims. He was born 21 years after the migra-
tion. He studied under Ibn ‘Abbas; 'Abi Huraira; ‘A'isha; ibn ‘Umar; Umm
Hani', the daughter of the Prophet’s uncle 'Abl Talib; 'Abid Sa'ld al-Khudri;
and others. He read the Qur’an to Ibn ‘Abbas three times, stopping at each
verse to ask about the reason it was revealed, and the knowledge contained
within it. (Siyar A 7am al-Nubala'by Imam adh-Dhahabi)

3 Tafsir ibn Kathir, 3/439
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The Prophet # said:
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Indeed, the best of your days is Friday; so increase your salutations
often for me in it, for your salutations will be displayed to me. He #
was asked, “O Messenger of Allah! How will our salutations be dis-
played to you when your decayed body will have mixed with the
earth?” He replied, “Allah has prohibited the earth from consuming
the bodies of the prophets.™

There are numerous ahadith that show the body will receive bliss
or punishment in the grave if Allah # wills, however He wills.
After the soul exits the body, it remains in bliss or punishment. For
this reason, the Prophet # commanded us to convey the greeting of
salam upon the deceased. He taught his companions when they vis-

ited the graveyards to say:
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Peace be upon you, O inhabitants of the graves from the believers,

and if Allah wills, we will join you. May Allih have mercy upon

those who have gone ahead of us, and those who come later on; we

''AblG Dawid, 1047
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ask Allah, for us and you, safety and security. O Allah, do not de-

prive us of their reward and do not put us to trial after them.

This has been revealed to many people, such that they heard the
sounds of those being punished in their graves. And they have
seen them with their eyes, being punished in their graves. But
this does not necessitate that the body will be punished continuous-
ly at all times; rather, it may be punished sometimes and not pun-

ished at other times. It has been narrated by 'Anas ibn Malik:

G G a8 b agile sl AT A EDE L BB 5 Al ade & L ) Ot
g adle ) o 8 O Sa pand L U 5 A5 L Gdag B 0 s &
al gl 21 oy i 05" 06 Mskin 385 Ishand Ty gkt S st s O

25l 8 it 5l 2 ket O O3 3 ST e O

Indeed, the Messenger of Allih # let the dead bodies of the disbe-
lievers who fought in Badr lie unburied for three days. He then
came to them, sat by their side and called them and said, “O 'Abid
Jahl ibn Hisham, O 'Umayya ibn Khalaf, O ‘Utba ibn Rabi‘ah, O
Shaiba ibn Rabi‘ah, have you not found what your Lord had prom-
ised you to be true? As for me, I have found the promises of my
Lord to be true. ‘Umar listened to the words of the Messenger of
Allah # and said, “O Messenger of Allah, how do they listen and
respond to you? They are dead, and their bodies have decayed.”
Thereupon he (the Prophet #) said, “By Him in Whose Hand is

my soul, you cannot hear more distinctly what I am saying to

! Muslim, 974
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them than they, but they cannot reply.” Then he commanded that
they should be buried in the well of Badr.!

Qatada? said, “Allah gave them life so they could hear their belit-
tlement and chastisement, as great regret for them.” As for the
statement of Allah, the Exalted:
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Indeed, you cannot make the dead hear?

The intent here is the normal hearing that benefits the person.
This example has been given for the disbelievers, although the dis-
believers are able to hear. But they don’t hear with a hearing of

acceptance, understanding and following. As the Exalted said:
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And the example of those who disbelieve is as that
of him who shouts to the (flock of sheep) that hears
nothing but calls and cries.

This is the example of the deceased; they are not able to benefit
from their hearing, just as the disbelievers are not able to benefit

from what they hear.

! Sahih Muslim, 2874

* Translator’s note: He is the noble Imam and scholar Qatada ibn Di‘dma. He
was born 61 years after the migration.

3 Stirah an-Naml, 27:80

* Surah al-Baqarah, 2:171






Visiting the Graves of the Disbelievers
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Ibn Taymiyyah: It is permissible to visit the graves of the disbe-

lievers. '"Abl Huraira ¢ said:
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The Prophet % visited the grave of his mother and cried. This
caused those around him to cry. He said, “I sought permission from
my Lord to seek forgiveness for her, but He did not grant me
permission to do so. And I sought permission to visit her grave, and
He granted me permission to do so. Therefore, visit the graves; for

indeed it is a reminder of death.1

Visiting the graves when the intent is to supplicate for the de-
ceased, this is only done for those who died as believers. The type
of visiting the graves which is an innovation is when the intent of
the visit is to request needs from the deceased, or to request du%’

or intercession from the deceased. It is, likewise, an innovation to

! Sahih Muslim, 976
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visit the graves with the intent to supplicate at the gravesite, be-
lieving that this will increase the chances for the du’to be an-
swered. All of these types of visits are innovation and have not
been legislated by the Prophet #; nor was this done by any of the
companions, #. The companions did not do this at the grave of the
Prophet #, nor did they do this at the grave of anyone other than
him. This is a category of polytheism, and a means that leads to

polytheism.

If the intent is to pray at the graves of the prophets and righteous
people, without supplicating to them or supplicating at their
graves, then this is to take their gravesites as a place of worship.
This is impermissible and prohibited. Whoever does this exposes
himself to the wrath of Allah # and His curse. The Prophet # said:
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Allah’s anger is intense upon the people who take the graves of
their prophets as places of worship.!

And he # said:
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The curse of Allah is upon the Jews and the Christians; they took
the graves of their prophets as places of worship.2

The Prophet # warned against this action of theirs with his state-

ment:

I Muwatta' Malik, 416
2 Sunan 'Abi Dawid, 3227
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Indeed, there were those who came before you, who took the
graves of their prophets and righteous people as places of worship.
Do not take graves as places of worship. Indeed, I am warning you
against that.1

Therefore, if this is impermissible, and a reason for the curse of
Allah # and His anger, then how about those who intend to pray to
the deceased, and to supplicate at the gravesite of the deceased; be-

lieving it is a reason for their du3’to be answered, and their needs
to be fulfilled?!

This is the first reason that caused the inhabitants of the earth to fall
into shirk and idol worship, when this occurred to the people of
Nih #. Ibn ‘Abbas said, “There were ten generations between
Adam and Nibh; all of them were upon Islam, then shirk appeared

due to the people exalting the graves of their righteous.?

Allah, the Exalted, said:
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! Sahih Muslim, 532
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And they have said, “You shall not leave your gods,
nor shall you leave Wadd', nor Suwa‘a, nor Ya-

ghith, nor Ya‘lq, nor Nasr.!

Ibn ‘Abbas & said about this verse, “These were the righteous men
from the people of Nih. When they died, the people secluded
themselves at their graves; then they made images of them and
worshipped them.? Ibn ‘Abbas said, “Then the idols became preva-
lent among the Arabs.”

Indeed, while the people are with these idols, the devils speak to
them and do things that will cause them to go further astray. They
have made these graves as idols, and the first cause of the people
falling into shirk. For this reason, some people hear voices speaking
to them at the graves; they see individuals and amazing things oc-
cur. They believe it is from the action of the deceased person,
while it is from the jinn or Shaytan. For example, they may see
the grave split open; the deceased person walk out of the grave,
speak to them and embrace them. This is seen at the graves of the
prophets and others; but in reality, it is only a devil. Shaytan takes
the form of a person and claims to be Prophet so and so or Shaykh
so and so; but he is a lair in his claim. The ignorant person believes
the one who came out of the grave, spoke to him and hugged him
was the deceased person, a prophet or a righteous person; while the
believer realizes it is Shaytan. This can be manifested in a number

of ways.

! Strah Nih, 71:23
2 Bukhari, 4920
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One method is for the person to sincerely recite Ayatul Kursi.
When he recites it, this individual will disappear, sink into the
ground or vanish. If it were a righteous person, an angel or a be-
lieving jinn, Ayatul Kursi would not harm it. It only harms the

devils. The jinn said to 'Abu Huraira:
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When you go to your bed, recite Ayatul Kursi and you will have
from Allah a guardian; thus, no devil will come near you until the

morning. The Prophet # said, “He spoke the truth, although he is a

compulsive liar.”2

Another method is to seek refuge with Alldh # from the accursed
Shaytan.

Another method is to say the prescribed supplication of refuge. The
devils used to approach the prophets during their lifetimes, with
the intent of harming them or disrupting their worship. The jinn
came to the Messenger of Allah ¥ carrying fire, intending to burn
him. Thus, Jibril came to him with a supplication for refuge, men-

tioned in this narration.

'Abu Tayah asked a question to ‘Abdur Rahman ibn Khanbash; and
‘Abdur Rahman was an elder who had met the Prophet #%. He
asked him, “What did the Messenger of Allih # do when the dev-
ils plotted against him?” He replied, “They descended upon him in

! Translator’s note: This is from Sirah al-Baqarah, 2: 255
? Sahih al-Bukhari, 3275
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a valley. There was amongst them a devil, with a brand of fire,
wanting to burn the Messenger of Allah #. The Messenger of
Allah # became startled. Jibril came to him and said, “Say O
Muhammad!” He replied, “What shall I say?” He said, “Say:

G 33 B3 b5 595 oo W 33 (e, el 95 35 s o) el il St
e £545 1 53 Gag g (B B3 L 33 Ga5 e 555 1 3 (ag s slaldl (e (0

G5 s s 3k B ) i) K 53 dhay gl N 8 55 g

I seek refuge with the complete words of Allah, which neither the
good person nor the corrupt can surpass; from the evil of what He
created, manifested and brought into existence; from the evil
which descends from the sky and the evil of what ascends in it;
and from the evil of what is created in the earth and the evil of
what comes out of it; and from the evil trials of the night and day;
and from every evil visitor, except for one that knocks with good,
O Merciful?™

If Shaytan came to the prophets, peace be upon them, to harm them
and disrupt their worship, and Alldh 2 repelled them by giving
them supplications that would assist them, then how about those
who are of less status than the prophets? The Prophet # subdued the
devils from the jinn and mankind with the assistance given to him
from Alldh #, in the form of knowledge and actions; the greatest of
which is jihad and the prayer. Those who follow the prophets will
be assisted, just as Alldh # assisted the prophets. As for those who
innovate in the religion, matters which have not been legislated,

while abandoning the command to worship Allah # alone without

' Ahmad, 419/3
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partners, and the command to follow the Messenger #, and they ex-
ceed the bounds with regards to the righteous people; then Shaytan
toys with them. As Allah, the Exalted, said:
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Verily, he has no power over those who believe and

put their trust only in their Lord. His authority is

only over those who take him as an ally, and those
who through him associate others with Allah.1

! Strah an-Nahl, 16:99-100






The Parents of the Prophet
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Shaykh Fawzan: The Shaykh was asked if it is correct that Allih s
brought the parents of the Prophet # back to life, and they em-
braced Islam by way of his da‘wah; and then they died again.

Ibn Taymiyyah: This is not correct according to even one scholar
from the scholars of hadith. Rather, the people of knowledge agree
that this is a contrived lie; although this was narrated by 'Abi
Bakrah al-Khatib al-Baghdadi in his book, A/-Sabik wa 'I-lahik. The
scholars do not differ that this is from the most apparent lies. This
statement cannot be found anywhere in the books founded upon
hadith, or the collection of Sahih Bukhari, Muslim or the books of
Sunan. This statement is not found in the books of fafSir. If this
would have occurred, it would have been mentioned with numer-
ous chains of narrations; because this would have been from the

most miraculous feats outside the norm.

Shaykh Fawzan: The Shaykh refutes the narration that the parents
of the Prophet # were brought back to life, accepted Islim and
then died. This contradicts the Qur’an, the authentic Sunnah and

the consensus of the Muslims. Allah, the Exalted, said:
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Allah accepts only the repentance of those who do
evil in ignorance and foolishness and repent soon af-
terwards; it is they whom Allah will forgive, and
Allah is Ever All-Knower, All-Wise. And of no ef-
fect is the repentance of those who continue to do
evil deeds until death faces one of them and he says,
“Now I repent,” nor of those who die while they are
disbelievers.!

Allah # clarifies that there is no repentance for the person who
dies as a disbeliever. Allah, the Exalted, said:
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Then their Faith could not avail them when they

saw Our punishment. (Like) this has been the way

of Allah in dealing with His slaves. And there the
disbelievers lost utterly.

1 S{irah an-Nisa', 4:17-18
2 Strah Ghafir, 40:85
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Allah # informed us that His method of dealing with His slaves is
that they will not benefit from believing after they see the pun-

ishment, so how can anyone benefit after death? 'Anas € said:
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A man said, “O Messenger of Allah, where is my father?” He said,
“In the Hellfire.” When the man walked away, he called him back
and said, “Indeed, my father and your father are in the Hellfire.”

And the Prophet # said about his mother:
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I sought permission from my Lord % to seek forgiveness for her,
but He did not grant me permission to do so. And I sought permis-
sion to visit her grave, and He s granted me permission to do so.

Therefore, visit the graves; for indeed, it is a reminder of death.2
And he # said:
Sl G eldly o

Indeed, my mother and your mother are in the Hellfire.3

1Sahih Muslim, 203
2 Sahih Muslim, 976
3 Ahmad, 4/11
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Some say that this statement was made during the year Mecca was
conquered, but his parents came back to life during the farewell
pilgrimage.” And this is the reason some hold this viewpoint. We

said this is invalid from a number of angles.

Firstly: This information regarding past and future events is not
subject to abrogation. Like Allah # said about "Abl Lahab:

oéfgja\‘;\;u Leia p
He will be burnt in a Fire of blazing flames!!

And He 2 said about al-Walid%

(T 1oshm e

I shall oblige him to (climb a slippery mountain in
the Hellfire called Sa‘Gd or to) face a severe tor-

ment!3

These two verses are the same as the statement of the Prophet #,
“Indeed, my father and your father are in the Hellfire,” and “In-
deed, my mother and your mother are in the Hellfire.” These nar-
rations did not insinuate that his parents would be removed from
the Hellfire like the Muslims who die while committing major

sins, and enter the fire, will eventually exit the Hellfire. If this

! Strah Al-Masad, 111:3

2 Translator’s note: Walid ibn al-Mughirah was a pagan and enemy to Islam.
He is the father of two noble companions, Khalid ibn al Walid and Walid
ibn al Walid.

3 Strah Al-Muddaththir, 74:17
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would have been the case, the Prophet # would have been al-
lowed to seek forgiveness for his parents. Allah % would not have
prevented him from doing so if his parents had died upon belief.
Whoever dies as a believer; then, Allah # will forgive him. Thus,

it is not prohibited to pray for their forgiveness.

Secondly: The Prophet # visited his mother because her grave was
on the way to Mecca, as they travelled to perform Hajj during the
year Mecca was conquered. As for his father, he was not buried in
the same graveyard. And he did not visit the grave of his father
because his father was buried in Sham, and he did not pass it on his
way to Mecca. So how can it be said that his parents were brought

back to life for him to give them da‘wah?

Thirdly: If his parents would have been believers, with belief that
would benefit them, they would have been more deserving to be
known and mentioned than his two uncles who embraced Islam—
Hamza and ‘Abbas. This also shows how far off the statement of the
ignorant Rafida is when they claim the uncle of the Prophet, 'Abd
Talib embraced Islam. They use weak narrations in the books of
history to substantiate their claim. They claim that at the time of
his death he uttered the testimony of faith quietly, and they claim
his brother ‘Abbas heard him say it.

If ‘Abbas would have heard him say the testimony of faith, he
would not have said to the Prophet #:
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“Your uncle, the old misguided man, used to benefit you; so are
you able to benefit him with anything?” The Prophet # said, “I
saw him immersed in the Hellfire, so I interceded to allow him to
enter the shallow part of the Hellfire. On his feet are two sandals of
fire which cause his brain to boil. If it were not for me, he would
have been in the lowest depth of the Hellfire.”

The premise that he uttered the testimony of faith quietly, while
dying, is false; and it contradicts the authentic texts. His last words
were that he was upon the religion of ‘Abdul Muttalib. And ‘Abbas
was not present at the death of 'Abd Talib. If this would have been
true, it would be more deserving to be known than the Islam of
Hamza and ‘Abbas. Despite the accessibility of knowledge passed
down from generation to generation, no one from the scholars—past
or present—mentions 'Abu Talib, or the parents of the Prophet #, as
believers from his household like they mention Hamza, ‘Abbas, ‘Alj,
Fatimah, Hasan, and Hussein #. This is from the clearest proof that

this is a lie.
Fourthly: Allah, the Exalted, said:
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Indeed, there has been an excellent example for you
in 'Tbrahim and those with him, when they said to

1 Bukhari, 3670; Muslim, 209; and Ahmad, 1/210
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their people, “Verily, we are free from you and
whatever you worship besides Allih; we have re-
jected you, and there has started between us and
you, hostility and hatred forever, until you believe
in Allah Alone,” except the saying of 'Tbraihim to his
father, “Verily, I will ask for forgiveness (from
Allah) for you, but I have no power to do anything
for you before Allah.™

And Allah, the Exalted, said:
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And 'Torahim’s invoking (of Allah) for his father’s for-

giveness was only because of a promise he had made to

him (his father). But when it became clear to him that

he (his father) is an enemy to Alldh, he dissociated

himself from him. Verily, was Tbrahim compassionate
and forbearing.2

Thus, we are commanded to follow the example of Tbrahim and
those with him, except for the promise Tbrihim #: made to seek
forgiveness for his father. But once it became clear that his father

was an enemy of Allah 5, 'Torahim dissociated himself from him.

! Siirah al-Mumtahanah, 60:4
2 Sirah at-Tawbah, 9:114






Children are Born Upon
the Natural Disposition
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Shaykh Fawzin: Shaykh al-Islim ibn Taymiyyah < was asked
about the statement of the Prophet #:

il e 55 s 0k
Every child is born in a state upon fitrah! (the natural state of man).

Is the meaning of this the natural state of creation or upon Islam?

And what is the meaning of his statement:
a3l ol b (S a Gall

The one who is doomed is the one who was doomed in his moth-

er’s womb.2

Is this specific or general? And will Allah # resurrect the animals

and beasts on the Day of Judgment?

! Bukhari, 1292
2 Muslim, 2645
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Ibn Taymiyyah: All praises belong to Alldh . As for his statement:
aslasad 5 aibcats 3f 955a) 85l ol (e Jh ol 8K

Every child is born in a state of fitrah (natural disposition of man);
then his parents make him into a Jew or a Christian or a Magian.!

The correct viewpoint is this is the natural disposition Allah % cre-
ated man upon. It is the natural state of Islam. It is the disposition

He : created man upon:
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And (remember) when your Lord brought forth

from the Children of Adam, from their loins, their

descendants and made them testify as to them-

selves (saying), “Am I not your Lord?” They said,

“Yes! We testify.” Lest you should say on the Day

of Resurrection, “Verily, we have been unaware
of this.”?

It is safety and security from the false ideologies. It is the ac-
ceptance of the sound, correct belief system and creed. The reality
of Islam is to submit to Allah and none other than Him. It is the

meaning of “nothing has the right to be worshipped except for

! Bukhari, 1292
2 Surah al-'A‘raf, 7:172
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Allah.” The Messenger of Allah # struck an example for the chil-
dren being born upon the fitrah. He # said:
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Just as animals bring forth animals with their limbs intact, do you

see any deformed one among them?!

He gave this example to show that the heart is born free of defects;
and similarly, the body is born this way, such that the defect is an
unexpected occurrence. The Messenger of Allih # narrated that
Allah, the Exalted, said:
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I have created My servants as one, having a natural inclination to
the worship of Allzh. But it is Shaytin who turns them away from
the right religion, and he makes unlawful what has been declared
lawful for them; and he commands them to ascribe partnership
with Me, although no authority has been sent down for that.2

For this reason, Imam Ahmad took the position that if a child had
two disbelieving parents, and they die, the child is then deemed to
be upon Islam due to the removal of that which would change his
disposition for Islam. This position has been narrated from him and
from Ibn al-Mubarik. Both of them also said the child is born upon

his destiny to be either doomed or fortunate. This statement does

! Bukhari, 1358 and Muslim, 2658
2 Muslim, 2865



70 | Shaykh al-Islim ibn Taymiyyah

not contradict their first statement, because the child is born una-
dulterated; but Allah # knows if they will disbelieve in the future.
And it is a must that he fulfills his destiny that has been written in
the preserved tablet. Just as the animal is born with its limbs intact
but Allah # knows if it will become deformed. This is the meaning
of the statement of the Prophet #:
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The young boy killed by al-Khidr was destined the day he was
created to be a disbeliever; and if he would have lived, he would
have oppressed his parents with transgression and disbelief:!

This means Allah # decreed for him, in the mother of the Book,
that he would be a disbeliever if he lived on. The Prophet # was
asked about the children of the pagans who died young. He % said:

Cnlele 15K Ly ke
Allih knows best what they would have done.?

Allah # knows who from among them would believe, and who
would disbelieve if they would have reached the age of puberty.
The Prophet # said:
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1 Muslim, 2661
2 Sahih Muslim, 2660
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On the Day of Judgment, Allah will test them and send to them a
Messenger on the terrain of standing. Those who obey the Mes-
senger will enter Paradise; those who disobey him will enter the
Hellfire

At this point, what Allah # has already known about them will
become apparent. He will recompense them based upon this
knowledge which has become apparent. This knowledge is belief
and disbelief, not mere knowledge. This is the best of what has
been said about the children of the pagans, and the narrations have

been sent down supporting this.

The similitude in relation to the truth is like the light of the eye
with the sun. Everyone who has eyes, if they were left alone
without any barriers impeding them, would see the sun. The cor-
rupt ideologies like Judaism, Christianity, and Magianism are like
the barrier which comes between the eye and seeing the sun.
Likewise, everyone who possesses sound perception loves sweet-
ness, except when his disposition is corrupted and altered, such that

sweetness in his mouth tastes bitter.

The child being born upon the natural disposition does not necessi-
tate that when the child is born, he will already believe the Islamic
creed; because Alldh # brought man out from the womb of his
mother while he did not know anything. But man is born with a
sound heart, ready for acceptance, desiring the truth—which is
Islam—such that if he were left alone without anyone to alter him,
he would be nothing other than a Muslim. This is the strength of

knowledge and action that necessitates Islam, as long as there are no

! Ahmad, 4/24
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barriers. This is the natural disposition which Alldh % has created

mankind upon. As for the hadith mentioned in the question:
aal b Gl a Al
The one who is doomed is the one who was doomed in his moth-

er’s womb.1

It has been authenticated from Ibn Masud # that he said:

The one who is doomed is the one who was doomed in his moth-
er’s womb, and the fortunate person is the one who learns from

the lessons of others.2

The Messenger of Allah be # said:
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The creation of any one of you is put together in his mother’s
womb for forty days, then he becomes a piece of thick coagulated
blood for a similar period, then he becomes like a chewed piece of
flesh for a similar period. Then Allah sends to him an angel who is
commanded to write down four things, and it is said to him:
“Write down his deeds, his provision, his lifespan and whether he
is wretched or blessed.” Then the soul is breathed into him.?

1 Muslim, 2645
2 Muslim, 2645
3 Bukhari, 3208 and Muslim, 2643
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This applies to every single human being. Allih # knows with His
knowledge—which is from His attributes—those from His slaves
who are doomed, and those who are fortunate and saved. Allah, the
Exalted, wrote this in the preserved tablet, and He commanded the
angels to write the condition of the child. Whoever denies the

eternal knowledge of Allah s is a disbeliever.

As for the animals, Allah # will raise all of them to life on the Day
of Judgment. This is proven in the Book and the Sunnah. Allih,
the Exalted, said:
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There is not a moving (living) creature on earth,
or a bird that flies with its two wings, but are
communities like you. We have neglected nothing

in the Book, then unto their Lord they (all) shall
be gathered.!

And the Exalted said:
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And when the wild beasts shall be gathered together?

! Strah al-'An‘am, 6:38
2 Stirah at-Takwir, 81:5
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And the Exalted said:
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And among His signs is the creation of the heavens
and the earth, and whatever moving (living) crea-
tures He has dispersed in them both. And He is All-

Potent over their assembling whenever He wills.!

The Arabic particle “I3” (when) is used for an event that is inevita-
ble. The ahadith about this are well-known. It is mentioned in the
hadith:
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Allah will judge between His creation, jinn, humans, and animals.
On that Day the score will be settled between the hornless and the
horned, until there are no outstanding issues left; then Allah will
say (to the animals), “Be dust!” At that point the disbeliever will

say, “Woe is me, if only I were dust!™

Whoever says the animals will not be brought back to life is mis-
taken, and this is from the vilest errors. Rather, the one who says
the animals will not be brought back to life is a misguided disbe-
liever. And Allah s knows best.

1 Sdrah ash-Shura, 42:29
2 Silsilah as-Sahihah, 1966; declared authentic by Shaykh al-Albani
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Shaykh Fawzin: The Shaykh # mentioned that every child is
born upon the natural disposition. Allih $ constructed the hearts
such that there is not found in that which it loves and desires any-
thing that can bring it comfort except Allih. Every time he loves
something, he finds his heart seeking something else, seeking

someone to deify. For this reason, Allih s said:
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Verily, in the remembrance of Allih do hearts find

rest.1

! Sirah ar-Ra‘d, 13:28






Children Tested in the Grave
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Shaykh Fawzan: Shaykh al-Islim ibn Taymiyyah # was asked,

“When children die, are they tested in their graves?

Ibn Taymiyyah: When children die, are they tested in the grave?
Are they questioned by Munkar and Nakir? Imim Ahmad and

others have two viewpoints on the issue.

One viewpoint is that children are not tested; but rather, the test is
only for those who were at the age of religious responsibility in
this life. This was the viewpoint of al-Qadi 'Aba Ya‘la! and Ibn
‘Aqil?

The second viewpoint is that the children will be tested. This

viewpoint was narrated by some of the companions of Imam ash-
Shafi‘T and others.

! Translator’s note: He is the noble scholar 'Abi Ya‘la Muhammad ibn al-
Husayn ibn al-Farra', born 380 years after the migration.

? Translator’s note: He is the noble scholar ibn ‘Aqil ‘Abdullah ibn ‘Abdur
Rahman, born 694 years after the migration.
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'Abli Huraira € said, “The Messenger of Allah # lead the funeral
prayer for a baby, and said:
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O Allih, save him from the punishment of the grave and the trial
of the grave.!

This statement agrees with those who say the children will be
tested in the Hereafter, and religiously responsible on the Day of

Judgment. This is the position of most of the scholars from Ahlus
Sunnah and the scholars of hadith.

The souls of the children of the believers will enter Paradise along
with the souls of other believers, even though their levels will
vary. The level of the children in Paradise will vary according to
virtue of the parents and their own good deeds, if they have good
deeds. Thus, 'Ibrahim, the son of Prophet Muhammad #, is not like
other children. And small children will be rewarded for the good
deeds they do, although the pen is lifted from them and not record-
ing their sins at this age. A woman held up her child to the Mes-
senger of Allah # and said:
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Is Hajj upon him? He said, yes and for you is the reward.
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! Narrated by ‘Abdullah ibn Ahmad in As-Sunnah, 1419
2 Muslim, 1336




Life After Death and Affairs of the Unseen | 79

Command your children with the prayer when they are seven
years of age and spank them for it when they are ten years of age.
And arrange their beds (to sleep) separately.!

The children during the time of the Prophet # used to fast the day
of ‘Ashiird' and other days.

The young child will be rewarded for his prayer, fasting, Hajj, and
other good deeds. The child who performs good deeds will have
virtue over the child who does not do good deeds similar to him.
This is in addition to what the child may receive in reward in
honor of his parents. This is similar to the child who benefits from
his parents’ earnings in this life, more so than the child whose par-

ents do not have similar earnings.

The souls of the believers are in Paradise, as the Prophet # said:
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The soul of the believer is a bird sitting on a tree in Paradise, until
Allah returns it to its body on the Day of resurrection.2

This means they will eat from Paradise.

And the souls are created, and there is no doubt about this. Alt-
hough the soul does not cease to exist, its death is its separation
from its body. When the trumpet is blown for the second time, the

souls will return to their bodies. The inhabitants of Paradise will

! Sunan 'Abi Dawid, 495
> Muwatta Malik, 572. Ibn Kathir said the chain of narration is authentic.
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enter Paradise upon the image of their father, Adam #:. Their
height will be 60 cubits, as has been stated in many authentic nar-

rations.
53 G Alshas a3 mppa o Hia) 23 UK

Everyone who enters Paradise will be upon the form of Adam;
and his height was 60 cubits.!

Some people have said the children of the disbelievers will be the
servants of the inhabitants of Paradise. This statement has no basis.

It has been authentically reported that:
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There will remain in Paradise empty space until Allah creates for

it a new creation and houses them in the empty space in Paradise.?

If Allah 2 will create a new creation, who are not from the chil-
dren of Adam, to reside in the extra space in Paradise; then how
about those who enter Paradise from the children of Adam? Are
they not more deserving to be from the inhabitants of Paradise
than those who were newly created, and housed in the empty

space in Paradise?

As for the statement of Allah, the Exalted:
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! Sahth Muslim, 2841
2 Bukhari, 6949
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There is not one of you except that he will pass over

it

The Prophet # explained this verse in an authentic narration, col-

lected by Muslim, narrated by Jabir.

Each person from amongst them—hypocrite and believer—will be
given his light, then he will follow it. On the bridge over the Hell-
fire, there will be thorns and hooks that will seize the people as
Allah wills. Then the light of the hypocrites will be extinguished,
and the believers will be saved.2

The Sirat is the bridge over the Hellfire. Everyone who enters
Paradise will have to cross over the sirdf, those who died in this
world as children, and those who died older. As for the youth who
will circle around the inhabitants of Paradise, serving them3, they
will be a creation created in Paradise; and they are not from the
children of this world. As for the children from this world, if they
enter Paradise, their creation will be perfected like the other in-

habitants of Paradise; and they will be in the form of their father,

! SGrah Maryam, 19:71
? Sahih Muslim, 191
? Translator’s note: And round about them will (serve) boys of everlasting

youth. If you see them, you would think them scattered pearls. (Sirah al-
'Insan, 76:19)
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Adam. They will be 33 years old and 60 cubits tall. It has been nar-
rated the width of the bodies of the inhabitants of Paradise will be
seven cubits.! And Allah 3 knows best.

The children will be questioned in their graves. This is proven by
the hadith of Sa‘id ibn al-Musayyab. He said:
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I prayed the funeral prayer behind 'AbG Huraira for a child who
had never sinned. I heard 'Abi Huraira saying, “O Allah, give him
protection from the punishment of the grave.?

This is proof the children will go through the trial. Based upon
this, the children of the disbelievers, who died while under the
age of religious responsibility, will be religiously responsible in the

Hereafter.

Some scholars do not take a position on the children of the disbe-
lievers. When the Prophet # was asked about the children of the
polytheists who die young, he said:
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Allah knows best what they would have done.?

! Tirmidhi, 2545
2 Muwatta Malik, 540
 Sahih Muslim, 2660
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It has been authenticated in Sahih Bukhari, from the hadith of Sam-
ra, that there are some of them (children of the disbelievers) who

will enter Paradise.l

And the Prophet # said:
DS o s e Jmtl 48 ) L

The young boy killed by al-Khidr was destined, the day he was
created, to be a disbeliever.2

There are some children who will be successful, and some who
will be wretched; just as among the adults there are successful and
wretched. If this is a test for them in this world, then there is noth-

ing preventing them from being tested in the grave.

Shaykh Fawzin: In summary, the scholars differ concerning the
children who die before puberty. The first viewpoint is they will
be tested in their graves and on the Day of Judgment. The second
viewpoint is remaining silent and not taking a definitive position
on their situation. Both positions agree that we cannot testify that
any specific person, by name, is from the inhabitants of Paradise
(without a text stating this); although we testify that, in general,

the children of the believers will be in Paradise.

Ibn Taymiyyah: Some scholars of hadith say the children of the
disbelievers, who died young, will all be in the Hellfire. Other
scholars of hadith say the children of the disbelievers, who died

before puberty, will be in Paradise. They use as evidence the

1 Bukhiri, 7047
2 Muslim, 2380
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hadith: When the Prophet # saw 'Ibrahim al-Khalil # in a dream,
with the children of the believers, it was said, “And what of the
children of the pagans?” He said, “And the children of the pagans

(were with him too).”

The correct position is to say Allah # knows best what they would
have done. We do not specifically say any one person is in Paradise,
or the Hellfire, without a text. There are narrations that mention
they will be tested on the Day of Judgment. Those who obey the
messenger sent to them will enter Paradise; those who disobey him
will enter the Hellfire. They will be tested on the Day of Judgment,
just as they will be tested in their graves. It will be said to them,
“Who is your Lord? What is your religion? Who is your Prophet?”

Allah, the Exalted, said:
& ((Z) Gopmbins Yo 350 ) G35 o 0 ekl pin

The Day when the shin shall be uncovered and
they shall be called to prostrate (to Allah), but they
shall not be able to do so.?

On the Day of Judgment everyone will be commanded to follow
what they used to worship in this worldly life. So the disbelievers
will follow what they worshipped into the Hellfire until none re-
main except for the Muslims and the hypocrites? Allah will reveal
His Shin to them, and they will all fall prostrate except for the hypo-

crites. Their backbone will become one solid bone, unable to bend.

1 Bukhari, 6640
2 Sdrah al-Qalam, 68:42
3 Bukhari, 4581




Will the Children of Paradise

Remain Young'?
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Shaykh Fawzan: Ibn Taymiyyah 4 was asked if the inhabitants of
Paradise will reproduce and have children. Are the youth of Para-
dise the children of the inhabitants of Paradise? What happens to

the soul of the believer and disbeliever when it exits the body?

Ibn Taymiyyah: All praises belong to Allah . The youth who will
circle around the inhabitants of Paradise are a creation created in
Paradise and they are not the children of humans. When the chil-
dren of humans from this world enter Paradise, their creation will
be completed in the image of Adam, just like the other inhabitants
of Paradise. They will be 33 years old and 60 cubits tall. It has,

likewise, been mentioned that their width will be seven cubits.

The souls of the believers are in Paradise, the souls of the disbe-
lievers are in the Hellfire. The souls of the believers will experi-
ence bliss. The souls of the disbelievers will be punished. This will

occur until the souls are returned to their bodies.
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Shaykh Fawzan: Ion Taymiyyah £ was asked if the Muslim chil-

dren who died young will become older in Paradise and marry.

Ibn Taymiyyah: All praises belong to Allah % When they enter
Paradise, they will enter it just as the adults enter it, in the form of
their father, Adam. Their height will be 60 cubits tall and their
width will be seven cubits wide. They will marry, just like the
adults marry. Even if a believing woman was not married in this

world, she will marry in the Hereafter. The men will also marry.
And Allah : knows best.

Shaykh Fawzan: The Shaykh « was asked if the child born out of

wedlock will enter Paradise.

Ibn Taymiyyah: The child conceived through fornication, if he be-
lieves and performs righteous actions, he will enter Paradise. If he
does not do so; then, he will be given the recompense for his ac-
tions. The reward is based upon the actions, not the lineage. The
only reason the child conceived through fornication is criticized is
because it is thought that he may perform similar actions, as often
occurs. Just as those of noble lineage are praised because it is
thought they may perform righteous actions. But the reality is the
individual is rewarded for his actions, and the noblest of the people

are those with the most piety.




Are Khidr and ‘Ilyas Immortal?

m

Shaykh Fawzan: Ibn Taymiyyah & was asked if Khidr and 'Tlyas

were immortal.

Ibn Taymiyyah: They are not alive, nor are they immortal. 'Tb-
rahim al-Harbi asked Ahmad ibn Hanbal about the immortality of
Khidr and 'Ilyas; some people say they are alive, and they narrated
hadith to people, and people narrated hadith from them? Imiam
Ahmad responded, “Whoever narrates from those whom are not
present, then he is not listened to; those who claim to have met

them only met devils.”

Bukhari was asked if Khidr and 'Ilyas were still alive. He respond-
ed, “How can they be alive? How can this be true when the
Prophet # said:

Sl il asg o b G B B o o S Y
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One hundred years from now not one of those who are on the face
of the earth now will remain.!

Ibn al-Jawzi said, Allah, the Exalted, said:
() Gsal b oo offf © sl ol o ,30 Ulis g

And We granted not to any human being immortality before you
(O Muhammad), then if you die, would they live forever?

They are not alive. And Allah # knows best.

Shaykh Fawzan: This answer is clear in refuting what has been
attributed to Ibn Taymiyyah, from those that say he said Khidr is
still alive. Thus, either this statement was falsely attributed to him,
or he changed his position. Therefore, it is clear that Khidr died.
The evidence proves that he died, just like every other human
being. Allah, the Exalted, said:

%M‘mwwmuj%

And We granted not to any human being immortal-
ity before you (O Muhammad)?

The statement that Khidr continues to live is not supported by au-
thentic evidence. And it is obligatory to accept the authentic evi-
dence that Khidr, and every other human, dies; so that the foolish

charlatans cannot interject beliefs in order to corrupt the aqidah of

! Bukhari, 116
2 Strah al-'Anbiya’, 21:34
3 Stirah al-'Anbiya’, 21:34
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the people. They abandon the clear evidence and use the doubts
which Alldh # has not given an authority for. This is the method
of the people of desires; they attached themselves to matters weak-
er than a spider’s web, while abandoning the authentic evidence.

And there is no might and no power except with Allih .






The Prophets Within Their Graves

\m-_/

Shaykh Fawzan: Shaykh Taqi ad-Din Ahmad ibn Taymiyyah
was asked about the hadith that says the Prophet # saw Misa %
praying in his gravel, and he saw him walking around the Ka®bah,
and he saw some of the prophets in the heavens2 When the indi-
vidual dies, is he still able to perform actions? How do we under-
stand the narration stating the actions are discontinued after death?
Does he (Misa #:) benefit from his prayer and walking around the
Ka'bah after his death? Did the Prophet # see the other prophets in

their physical forms, or was it their souls?

Ibn Taymiyyah: All praises belong to Allih s, the Lord of all that
exists. As for his seeing Misi ¥ walking around the Ka%bah, this
was a dream; and it was not during the night of ascension. He,

likewise, saw Jesus and the Dajjal walking around the Ka%ah in a

' The Prophet # said, “I passed by the grave of Misa # and he was praying
in his grave.” (Sunan an-Nasa', 1633)

2 Translator’s note: The word “heavens”, here, is not referring to Paradise.
Rather, it refers to the heavens which are above the earth; mentioned in
the statement of Allah 3, “See you not how Allah has created the seven
heavens, one above another.” (Sirah Nih, 71:15)
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dream. The Prophet # saw other prophets during the night of the
ascension. He saw Adam in the nearest heaven, he saw Yahya and
Jesus in the second heaven, Yusuf in the third heaven, 'Idris in the
fourth heaven, Harun in the fifth heaven, Misa in the sixth heav-
en, 'Ibrahim in the seventh heaven, or the reverse. When he saw
the prophets in the heavens, he saw their souls in the form of their
bodies. As for Jesus, he ascended to the heavens with his body and
soul; the same has been said about 'Idris. As for 'Tbrahim, Misa and

the other prophets, they are buried in the earth.

The Messiah (Jesus) ¥ will return to the earth, descending to the
white minaret in the east of Damascus. He will kill the antichrist,
break the cross, and kill the pigs; as has been mentioned in authen-
tic narrations. This is why Jesus is in the second heaven, although
he is better than Yusuf, 'Idris and Harun; because he will descend
to the earth before the Day of Judgment, unlike the other proph-

ets.

Adam is in the nearest heaven because the souls of his descendants
will acknowledge him; those who are blessed and destined for Par-
adise, and those who are doomed and destined for the Hellfire. As
for those who are doomed, the doors of the heavens will not open
for them, and they will not enter Paradise until the camel passes
through the eye of the needle.! Therefore, it is necessary for Adam

to be close, in the nearest heaven, when they are shown to him.

! Indeed, those who deny Our verses, and are arrogant toward them, the
gates of Heaven will not be opened for them; nor will they enter Paradise
until a camel enters into the eye of a needle. And thus, do We recompense
the criminals. (SGrah al-'A‘raf, 7:40)
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As for the Prophet # seeing Musa # standing, praying in his grave
and seeing him in Paradise also, there is no contradiction in this be-
cause the action of the soul is similar to that of the angels. The souls
can ascend and descend in an instant, like the angels. The soul is

not similar to the body.

As it relates to his praying in the grave, this is enjoyment for the
deceased, and that which will bring him pleasure; just as the inhab-
itants of Paradise will find pleasure in saying, “Alldh is free from
imperfection” (Subhanah Allah). The inhabitants of Paradise will
say this as effortlessly as the people of the world breath. Conse-
quently, his prayer in his grave is not an action of religious respon-
sibility by which additional reward is sought after; rather, this act
is bliss that the soul finds delight in. The Prophet # said:
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When a man dies, all his good deeds come to an end, except three:
ongoing charity, beneficial knowledge and a righteous child who
prays for him.!

The intent of his statement is the action the person is rewarded for;
he did not intend the actual act itself. The inhabitants of Paradise
will receive bliss by looking at the Face of Allih ; they will re-
ceive enjoyment through glorifying Allah and reciting the Qur’an.

-

! Sunan an-Nasi‘q, 3651
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It shall be said to the one who memorized the Qur’an, “Recite, and
ascend, recite melodiously as you would recite in the world; for

indeed your rank shall be at the last verse you recite.!

They will receive enjoyment from conversing with their Lord s
and addressing Him. In the worldly life, these actions result in re-
ward; but in the Hereafter, the inhabitants of Paradise will enjoy
this more than his eating, drinking and intimacy. And all of these
actions are also good deeds. In this world, we are commanded to
eat, drink, and have intimacy with our spouses; and the person is
rewarded for doing so if he has a good intention. But in the Hereaf-
ter, these acts that were acts of worship in the world will be acts of

enjoyment. And Alldh 3 knows best.

! Tirmidhi, 2914




Muslims Who Enter the Hellfire

\m__/

Shaykh Fawzan: Ibn Taymiyyah & was asked about a Muslim
who performs actions that build a home for him in Paradise, and
actions that plant trees for him in Paradise; and then he performs
sins that cause him to enter the Hellfire. What becomes of his abode

in Paradise if he enters the Hellfire?

Ibn Taymiyyah: If he repents with a correct repentance; then in-
deed, Allah s will forgive him, and he will not be deprived of
what was promised for him in Paradise. Rather, he will receive
what he is promised. If he does not repent, the good deeds and bad
deeds will be weighed against one another. If his good deeds out-
weigh his bad deeds, he will be from the people who receive re-
ward. If his bad deeds out-weigh his good deeds, he will be from
the people who receive punishment. Thus, what he was promised
will be wiped away by his evil deeds that out-weighed his good
deeds. In a similar fashion, if he commits sins deserving of the Hell-
fire, and then he performs good deeds after the sins, the good deeds
will wipe away the sins. And Allah # knows best.
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Shaykh Fawzan: Ibn Taymiyyah # was asked about the interces-
sion for the Muslims who die upon major sins. Will these Muslims

enter Paradise?

Ibn Taymiyyah: The narrations concerning the intercession on be-
half of the Muslims who die upon major sins are numerous, and
affirmed and agreed upon by the Sa/af from the companions; the
second generation that followed them upon goodness and the
imams of Islam. The only people who dispute about this matter are
the people of innovation, such as the Kharijites, Mutazilites and
those like them. No one shall remain in the Hellfire who has an
atom’s weight of faith in his heart; rather, those who enter the
Hellfire with at least an atom’s weight of faith in their heart will
all exit the Hellfire and enter Paradise. There will remain empty
space in Paradise; thus, Allah $& will bring about a new creation and

enter them into Paradise.




Will the Apostate be Rewarded for His
Deeds When He Was Muslim”?

m__/

Shaykh Fawzin: Ibn Taymiyyah was asked concerning the good
deeds of the apostate that he performed before he left the religion
of Islam. Will he be rewarded for those deeds?

Ibn Taymiyyah: As for the apostate from Islam, such that the per-
son becomes a disbeliever, a pagan, or a person of the Book; if he
dies in this condition all of his deeds will be null and void accord-
ing to the consensus of the scholars. This is based upon the text of
the Qur’an. Allah # informs us of this in more than one place in
the Qur’an. The Exalted said:

o illael Gilas 18 S ghy i ai o 2K 355 s B
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And whosoever of you turns back from his religion
and dies as a disbeliever, then his deeds will be lost
in this life and in the Hereafter.!

Allah, the Exalted, said:
¢ (S)hlae Ton 8 glaly 5% 03 )

And whoever disbelieves in the faith, his work has

become worthless.2
And His statement:
§ () ol 148 6 iz Loal 1854 5%

But if they had joined in worship others with Allah,
all that they used to do would have been of no bene-
fit to them.3

And His statement:

If you join others in worship with Alldh, (then)
surely (all) your deeds will be in vain, and you will
certainly be among the losers.

! Stirah al-Bagarah, 2:217
2 Strah al-Ma'idah, 5:5
3 Strah al-'An‘am, 6:88
4 Strah az-Zumar, 39:65
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The scholars differ concerning the person who becomes an apostate
from Islam, and then returns to Islam. Do the deeds which he per-
formed before he became an apostate become null and void, or does
this only apply to the person who dies an apostate? The viewpoint
that his actions become null and void; and the opposite viewpoint,
that his actions do not become null and void, are both found in the
madhab of Ahmad. The madhahib of 'Aba Hanifah and Milik have
the viewpoint that his actions are null and void. The madhab of

Shafi’l refrained from taking a position.






Will the Disbelievers be Judged on the

Day of Resurrection”?

~— T e -

Shaykh Fawzan: The Shaykh # was asked whether or not the dis-

believers will be judged on the Day of Resurrection.

Ibn Taymiyyah: The companions of Imam Ahmad differed about
this issue. Some of them say the disbelievers will not be judged.

Others say they will be judged.

The essence of discussion is, does judgment refer to their deeds be-
ing presented to them for chastisement for these sins? Or does
judgment refer to their good deeds and bad deeds being weighed
against each other? If the first meaning is intended, then there is
no doubt that they will be judged. If the second meaning is intend-
ed, implying the disbelievers will have good deeds deserving of
Paradise, then this meaning is obviously incorrect. It might be said
this means the disbelievers will vary with regard to their punish-
ment. The disbeliever with many sins will receive a greater pun-

ishment than the disbeliever with fewer sins, and the punishment
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will be lighted for those who have good deeds. For this reason, the
punishment of "Abi Talib will be less than the punishment of 'Abi
Lahab. Allah, the Exalted, said:
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Those who disbelieved and hinder (men) from the
path of Allah, for them We will add torment over

the torment.!
And the Exalted said:
¢ () AV 85 bl ) 3
The postponing (of a Sacred Month) is indeed an ad-
dition to disbelief?

The Hellfire has levels. Therefore, some disbelievers will be more
severely punished than others due to having more sins and less
good deeds; their judgment will be in order to clarify their level of

punishment, not for their entrance into Paradise.

! Stirah an-Nahl, 16:88
2 Sirah at-Tawbah, 9:37




The Reality of the Jinn

D S

Shaykh Fawzan: The Shaykh 4 was asked about the existence of
the jinn. Are they obligated to observe the precepts of religion?

Are there some jinn who are pious and some jinn who are not?

Ibn Taymiyyah: The existence of the jinn is confirmed by way of
many texts from the Qur'an and the Sunnah, and other ways as
well. Some people have seen the jinn. Others have met those who
have seen the jinn, and the reports have been verified. Some peo-
ple have spoken to the jinn and the jinn speak to some people.
Some people instruct the jinn to do good deeds and stay away from
evil. Some people interact with them in other ways. This occurs

from righteous people and evil people.

The jinn are commanded with the subsidiary and foundational
matters of the religion, according to their ability. Jinn are not simi-
lar to man, as it relates to the boundaries and realities of each. But
both share the obligation to observe the guidelines of the religion of
Islam. Both jinn and man must adhere to the commands while
avoiding the prohibitions. There is no known dispute among the

Muslims concerning this matter.
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Likewise, there is no dispute that the jinn who disbelieve and
commit sins deserve to enter the Hellfire, just like their counter-
parts from the humans. The difference of opinion is surrounding
the believing jinn. The consensus of scholars from the companions
of Malik, Shafi’i, Ahmad, 'AbG Yasuf! and Muhammad? is that the
believing jinn will enter Paradise. It has been narrated in a hadith

collected by Tabarani:
Indeed they (the jinn) will be in the outskirts of Paradise. Man

will see them, while the jinn will not be able to see man.3

Another group of scholars, including 'Abi Hanifah, held the view-
point that the obedient jinn will become dust like the animals. And

their reward for their obedience will be safety from the Hellfire.

Are their Messengers from amongst the jinn, or just those who
warn and advise? There are two different opinions concerning this
matter. Those who say there are Messengers from among the jinn

quote the verse:

£((T) o 025 &l Gy 6 530 4 p

! Translator’s note: He is '"Abl Yusuf Ya‘qub ibn 'Tbrahim al-Ansari, a student
of Imam 'AbG Hanifah. He died 181 years after the migration.

2 Translator’s note: He is 'AbG ‘Abdullah Muhammad ash-Shaybani, a student
of Imam 'Abl Hanifah. He died 189 years after the migration.

3 Mentioned in the tafiir of ibn Kathir, Strah al-'Ahqaf, 46:31
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O you assembly of jinn and mankind, did not there

come to you Messengers from amongst you?!

The other viewpoint is the messengers are only from mankind;
while there are advisors, and those who warn from among the
Jinn. This viewpoint is more prevalent. The jinn relay the message

and follow the religion of Muhammad #.
Do Ul VS Gass U] i & 106 () Gt e ) 515 3
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They returned to their people, as warners. They
said, “O our people! Verily! We have heard a Book
(this Qur’an) sent down after Miisa.”

As for the statement of Allah #, “Did not there come to you mes-

sengers from amongst you?” This is like His statement:
€ (2 dadls S0 Wit 500 )
Out of them both come pearl and coral.?

He mentioned both fresh water and salt water, although they only

come from salt water.

1Sirah al-'An‘am, 6:130
? Sarah al-'Ahqaf, 46:29-30
3 Strah ar-Rahmin, 55:22
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As for the question, if the jinn are obligated to observe the precepts
of religion, the evidences for this is numerous. Ibn Mastd & nar-
rated from the Prophet #:
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There came to me an inviter on behalf of the jinn, and I went
along with him and recited to them the Qur'an. He (the narrator)
said, “We went with him and he showed us their traces, and traces
of their embers. They (the jinn) asked him (the Prophet) about
their provision, and he said, “Every bone on which the name of
Allah is mentioned upon is your provision. Once it falls in your
hand it will be covered with flesh, and the dung of (the camels) is
fodder for your animals. The Messenger of Allah # said, “So do not

use these things for cleaning yourselves after relieving oneself.”

This is so we do not harm the food of the jinn and the fodder for
their animals. This shows that the bone on which Allah’s Name is

mentioned is permissible for them, while the other bones are not.

Allah, the Exalted, said:
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1 Muslim, 450
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And (remember) when Shaytin made their (evil)
deeds seem fair to them and said, “No one of man-
kind can overcome you this Day (of the battle of
Badr) and verily, I am your neighbor.” But when
the two forces came in sight of each other, he ran
away and said, “Verily, I have nothing to do with
you. Verily! I see what you see not. Verily! I fear
Allah, for Allah is Severe in punishment.”

This informs us that Shaytan is afraid of Allah 2, and the punish-
ment is based upon neglecting the commands and performing the

prohibitions.

'Iblis—who is the father of the jinn—his sin was not denial. Allah %
commanded him to prostrate to Adam, and he was aware that
Allah commanded him to do so. And there was no messenger be-
tween him and Alldh 3 for him to deny. When he refused to bow
to Adam, Allah punished him with a severe punishment. For this

reason, the Prophet # said:
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When the son of Adam recites a verse of prostration and prostates,

Shaytan isolates himself and cries. He says, “Woe to me, the son of

Adam was commanded to prostrate; thus, he prostrated, and for

! Strah al-'Anfal, 8:48
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him is Paradise. I was commanded to prostrate, but I refused, so for

me is the Hellfire.”

Allah the Exalted said, in the story of Prophet Sulayman, #::
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And to Sulaymin (We subjected) the wind, its
morning (stride) was a month’s (journey), and its af-
ternoon (stride) was a month’s journey. And We
caused a fount of (molten) brass to flow for him, and
there were jinn that worked in front of him, by the
Leave of his Lord, and whosoever of them turned
aside from Our Command, We shall cause him to
taste of the torment of the blazing Fire.

Here, Allah # deemed His command to the jinn to be their obedi-
ence to Sulayman. Allah, the Exalted, informed us that 'Iblis diso-
beyed, and He did not say he belied. Allah s tells us about the jinn

who returned to warn their people.

4 () et 555 0n O3l WES a1 Wi 5 116 )

! Sahih Muslim, 81
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They said, “O our people! Verily! We have heard a
Book (this Qur’an), sent down after Miisa.!

Up until His statement:
$ (T o= 2 e Gl 0 o3 i ¥ s

And whosoever does not respond to Allah’s caller,

he cannot escape on earth?

Allah # commanded the jinn to respond to the call of Allah’s caller,
and this caller is the Messenger #. Respond means to obey his
command and avoid what he has prohibited. This is the worship for
which Allah # created mankind and jinn. Allah, the Exalted, said:

‘%wﬁ’:ﬂ‘ﬁ\ BRI FLHEQTYS Y
And I did not create the jinn and mankind except to
worship Me3

Whoever says worship is only the innate knowledge within them,
and this is considered to be faith, which is present in jinn and man,
this is incorrect. If this were the case, there would not be disbe-
lievers from amongst the jinn and mankind. Allih # informed us
that 'Iblis disbelieved, as did others from the Jjinn and man. Allah,
the Exalted, said:

! Strah al-'Ahqaf, 46: 30
? Sarah al-'Ahqaf, 46: 32
3 Strah adh-Dhariyat, 51:56
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Surely, I shall fill Hell with jinn and men all together.!

He # informed us that He is going to fill Hell with 'Iblis and those
who follow him. This clarifies that only those who follow him will
enter the Hellfire. With this, it is known that those who enter the
Hellfire, from the disbelievers and sinners, are followers of 'Iblis.
The disbelievers are not believers. And the knowledge they have

of Allah # does not make them believers.

There are many narrations stating that the jinn perform Hajj, pray,
fight jihad, and they will be taken to account for their sins. Allah %

informs us about the statement of the jinn:
405 158 bl (8 5l g Gpllcal G B 3

There are among us some that are righteous, and
some the contrary; we are groups, each having a

different way?

The jinn have various sects, Muslims, Christians, Jews, Shia, and
Sunni. Some of them are righteous, while some of them are less

than righteous.

Shaykh Fawzan: There are people during our time who deny the
existence of the jinn; because they rely on their dull intellects and
shortsightedness. And they do not believe in the unseen. There is no

doubt that denying the existence of the jinn is disbelief and apostasy

1 Strah Had, 11:119
2 Strah al-Jinn, 72:11
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from Islam; because he is rejecting the statement of Allah s, His
messenger ¥, and the consensus of the Muslims. The jinn are men-
tioned in the Qur’an and the Sunnah of the Prophet #. The scholars
are all in agreement that the jinn exist. There are modern day books
that affirm the existence of the jinn, while denying jinn can possess
and enter man. This is misguidance and a clear error; because it has
been affirmed by the texts, and actual witnesses, that jinn possess
man. It is obligatory upon the Muslim to submit to the authentic
texts without relying upon his intellect and thoughts. If he relies on
his intellect, this will cause him to reject something which has been

affirmed and witnessed. And with Allah & lies all success.






Deception of Shaytan

m‘/

Shaykh Fawzin: When addressing the affair of visiting the grave,
Ibn Taymiyyah spoke about the evil which occurs at the hands of
those who deviated. They believe they speak to the deceased.
They allege the deceased exit their graves and greet those who
visit them. But in reality, the Shaytan takes the form of the de-

ceased, and speaks to them in order to lead them astray.

Ibn Taymiyyah: In this respect, there are many people who see
the Kabah circling around them, or they see a great throne with a
huge figure sitting upon it. They see people ascending and de-
scending, and they believe these are angels. They believe the im-
age upon the throne is Allah . And Allah % is free and far re-

moved from this. In reality, what they are seeing are devils.

These stories have been told by several people. Some of them are
protected by Allah ; thus, they recognize these are devils. Like
Shaykh ‘Abdul Qadir? said in his famous story, “I was worshipping

! Translator’s note: He is Shaykh ‘Abdul Qadir al-Jilani. Shaykh Fawzin said
about him, “Shaykh ‘Abdul Qadir al-Jilani was not a Sufi. He was a noble
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one day, when I saw a great throne over water. It was said to me,
‘O Abdul Qadir, I am your Lord. I have made permissible for you
what I have prohibited for others.” I said to him, “You are Allah,
the One whom there is no deity worthy of worship other than
Him?! Go away, O enemy of Allah!” Thus, the light ripped apart
and became darkness. He (Shaytin) said, ‘O Abdul Qadir, you were
saved by your understanding and knowledge; I put seventy men
to trial with this.”” It was said to ‘Abdul Qadir, “How did you know
it was Shaytan?” He said, “I knew it when he said to me, T have
made permissible for you what I have prohibited for others.” And I
knew that the legislation of Muhammad # would never be abro-
gated or altered. And I knew when he said, ‘I am your Lord,” and
he was not able to say, ‘I am Allah, the One whom there is no dei-

ty worthy of worship except for Me.”

Some of these individuals believe what they are seeing is Allah .
Therefore, their companions trust and believe they see Allah
while they are awake. They do not realize they are looking at
Shaytan. This has occurred to many groups from the ignorant wor-
shippers. They believe someone from their groups sees Allah
with his eyes in this world. Many of them see what they believe
to be Allah; but in reality, it is Shaytan. Many of them see who
they believe to be a prophet, a righteous man, or Khidr, but it is
Shaytan.

The Prophet # said:
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imam from the leaders of the scholars of Hanbali Figh. That which the
Qadiriyyah attribute to him is a lie and was not his methodology.
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Whoever sees me in a dream has in fact seen me, for Shaytan does

not appear in my form.!

This refers to a dream because a dream could be a truthful dream,
or it could be from Shaytin; thus, Alldh # has prevented Shaytan
from taking the form of the Prophet #. And no one will see him

while they are awake.

Shaykh Fawzan: That which the Shaykh mentioned about whoev-
er sees the Prophet # in dream has really seen him, this is restrict-
ed to those who know his actual appearance. As for those who do
not know how the Prophet # looked, then Shaytan may deceive
them and claim to be the Prophet; and the person will believe him.
This is because he is not aware of the actual way the Prophet #

looked; his actual appearance, which Shaytan is incapable of imitat-
ing.

Ibn Taymiyyah: Some people believe they see angels; when in re-
ality, it is Shaytan taking a form. Angels are different from jinn in
a number of ways. Among the jinn are disbelievers, sinners, those
who are ignorant. Some of the jinn are believers who follow
Muhammad #. Many people who are not aware that these are jinn
and devils believe them to be angels. Shaytan will ally with those
who do things they love, such as shirk, transgression and sin. In
return, Shaytin may inform the person of some matters hidden
from them. Or they may harm someone of their choice by killing
them or causing them to become sick. Shaytin may bring someone
to them whom they like. Sometimes they will steal wealth, food or

clothing for the person. The person will believe this is a miracle

! Sahih Muslim, 2266
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given to the righteous; but in reality, it is stolen merchandise.
Sometimes Shaytan will carry a person in the air and take him to a
distant land. Some of them are taken to Mecca during the evening
on the day of ‘Arafah, and then brought back home. They believe
this is a miracle for the pious; although they did not perform Hajj
with the Muslims, or don the garments of Hajj, or say the 7albi-
yah! of Hajj, or walk around the Kahah, or walk at Safa and

Marwa. This is clearly from the greatest forms of misguidance.

There are long stories about this; which occur to the pagans, and
those that imitate them from the Christians and innovators from
this ummah. There are none who habitually call upon the dead
and seek help from them; whether it be a prophet or others, except
that this becomes a reason for their misguidance. Those who pray
to people who are absent, see devils that take their forms; or what
they believe to be their forms. They say, “I am so and so,” and they
fulfill some of their needs. Consequently, they believe the deceased
person they sought help from has spoken to them and fulfilled
their requests. In reality, it was only the jinn and Shaytan. Some of
the jinn and devils will claim to be angels, but the angels do not
help the pagans. It is only Shaytan trying to further mislead them
from the straight path.

The ignorant people are deceived by the feats performed by the
person with the aid of Shaytin. So they submit themselves to

those who perform these feats, believing they are from the allies

! Translator’s note: This is the saying for the person performing Hajj, “Here I
am, O Allah, here I am. Here I am; You have no partner, here I am. Veri-
ly, all praise and blessings are Yours, and all sovereignty, You have no
partner.” This saying is collected in a narration found in Bukhari, 5915 and
Muslim, 1184
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of Allah . This is in spite of the fact that they know these indi-
viduals do not perform the obligatory acts of worship, such as the
five prayers. And they are aware that these individuals commit
impermissible acts, lewdness and oppression. They may be the
furthest people from faith and piety. Allah $ described His allies

in His statement:
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Ungquestionably, for the allies of Allah, there will be
no fear concerning them, nor will they grieve; those
who believed and used to fear Allih much.!

They see someone who is the furthest away from piety and faith;
but because he performs feats outside the norm, they believe it is a
miracle for the allies of Allah 3. Some of them apostate from Islim;
and turn back on their heels and put their faith in those who don’t
pray. They don’t believe in the Messenger #, but they believe
they are the greatest allies of Allah #. The reason for all of this is
they take evidence from that which is not actual evidence; because
the proof that someone is an ally of Allah # is the strength of his
faith and piety. And these people are the farthest away from faith
and piety.

Shaykh Fawzan: Ibn Taymiyyah explained the various categories

of pagans of which Allah s and His messenger # informed us.

! S{irah Ydnus, 10:62-63
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Ibn Taymiyyah: The origin of the pagans is of two types: The peo-
ple of Nih and the people of 'Tbrahim. The origin of shirk of the
people of NUh began by them taking the graves of the righteous as
places of seclusion and worship. Next, they formed statues of the
righteous people and started worshipping them. The origin of shirk
of the people of 'Ibrahim was their worship of the stars, sun and
moon. All of them worship the jinn. Shaytan speaks to them and
assists them, while they believe they are worshipping the angels.
But in reality, they are worshipping the jinn; because it is the jinn
who assist them and are pleased with their shirk. As Allah, the Ex-
alted, said:
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And (remember) the Day when He will gather
them all together, and then will say to the angels,
“Was it you that these people used to worship?”
They (angels) will say, “Glorified be You! You are
our Guardian instead of them. Nay, but they used to
worship the jinn; most of them were believers in

them.”

The angels do not help anyone upon shirk, not with the living or
the dead; and they are not pleased with it. But the devils will help

them and take the forms of individuals, and the people will see

1 Sirah Saba', 34:40-41
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them with their eyes. Shaytan will say, “I'm 'Tbrahim, I'm the
Messiah, 'm Muhammad, I'm Khidr, I'm 'Aba Bakr, 'm ‘Umar,
Im ‘Uthman, 'm 'Ali, 'm Shaykh so and so!” Or a jinn may take
the form of a person, and tell the people the other jinn is a prophet;

but in reality, all of them are jinn.

The jinn are like man; some of them are disbelievers, some of them
are wicked. Some are disobedient, some are worshippers, and some
are ignorant. Some jinn love a particular Shaykh, so they assume
his form. They say to the people, “I'm Shaykh so and so.” This per-
son may be in a desert; and he will feed him, give him drink or
inform him about some matters which are hidden to him. Thus,
the man will believe this is the deceased Shaykh who is doing this.
Or he will believe this is an angel in the form of the Shaykh. But it
is only a jinn, because the angels do not help in shirk, oppression or

sin.






Do Angels Die”?

\m__/

Shaykh Fawzan: Ibn Taymiyyah < was asked if all the creation

die, including the angels.

Ibn Taymiyyah: Most people believe that all the creation dies, in-
cluding the angels; including ‘Azra'l the angel of death. The Mus-
lims, Jews and Christians are all in agreement that Allah # has the
ability to do this. The only people who deny this is possible are the
philosophers, followers of Aristotle and those like them who ascribe
themselves to Islam. Also, those Jews and Christians who follow
them; like those who wrote the book, Encyclopedia of the Breth-
ren of Purity; and those who allege the angels represent the intel-
lect and spirits, and thus, they cannot die. Rather, they consider

them to be gods and lords of the universe.

The Qur’an, and all the Books, inform us that the angels are sub-
mitted slaves. As Allah, the Exalted, said:
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The Messiah will never be proud to reject to be a

slave to Allah, nor the angels who are near (to

Allah). And whosoever rejects His worship and is

proud, then He will gather them all together unto
Himself!

And the Exalted said:
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And they say, “The Most Beneficent (Allzh) has be-
gotten a son.” Glory to Him! They are but honored
slaves. They speak not until He has spoken, and they
act on His Command. He knows what is before
them, and what is behind them, and they cannot in-

tercede except for him with whom He is pleased.
And they stand in awe for fear of Him.2

And He said:
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1 Siirah an-Nisa', 4:172
2 Sirah al-'Anbiya’, 21:26-28
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And there are many angels in the heavens, whose
intercession will avail nothing except after Allah has

given leave for whom He wills and pleases.!

Allah # is able to cause them to die, and then bring them back to

life; just as He is able to cause man and jinn to die, and then bring
them back to life. Allah, the Exalted, said:
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And He it is Who originates the creation, then will
repeat it (after it has been perished), and this is even
easier for Him.2

The Prophet # said:
ARl (e A ST gl 0y a ¢
When Allzh speaks the Revelation, the angels collapse.?
In another narration, he # said:
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When the angels hear His speech, they faint.

! Strah an-Najm, 53:26
2 Strah ar-Ram, 30:27
3'Aba Dawiid, 4738
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Another narration states:
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The angels hear something like a chain dragging on a rock and
they faint; then when the fear leaves their hearts, they say, “What
did your Lord say?” They say, “The truth.” Then they call out,
“The truth, the truth.”

Therefore, if these authentic ahadith show it is possible for the an-
gels to faint, then it’s also possible for them to die. But the philoso-
phers do not believe it is possible for the angels to faint or to die.

This fainting is similar to what happened to Musa.
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So when his Lord appeared to the mountain, He
made it collapse to dust; and Misa fell down uncon-

scious.2

The Qur’an informs us of three blows of the trumpets. The first
blow is the blow of terror. This is mentioned in the statement of
Allah, the Exalted:
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1'Abt Dawud, 4738
2 Strah al-'A‘raf, 7:143
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And (remember) the Day on which the Trumpet

will be blown, and all who are in the heavens and

all who are on the earth will be terrified, except
him whom Allah wills.!

The other blows will be the blow that causes death, and the blow
that brings the creation back to life. Allah, the Exalted, said:
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And the Trumpet will be blown, and all who are
in the heavens and all who are on the earth will
die, except him whom Allah wills. Then it will be
blown a second time and behold, they will be

standing, looking on.2

As for those who will be exempt, as found in His statement, “Ex-
cept him whom Allah wills,” this applies to those who have resi-
dence in Paradise; like the houris (maidens of Paradise), because
there is no death in Paradise. There are others who will not die at
this time, but it is not possible to be certain about everyone who

will be exempted. The Prophet # said:
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! Stirah an-Naml, 27:87
2 Stirah az-Zumar, 39:68
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The people will swoon on the Day of Resurrection, and I will be
the first one to wake up; and I will see Misa holding onto the leg
of the Throne, and I will not know whether he awoke before me

or whether he was one of those whom Allah exempted.”

Some scholars have said the trumpet will be blown four times. If
the Prophet # was not aware if Misa ¥ was exempted or not, and
he was not informed of everyone who will be exempted, then it is
not possible for us to know. This is like knowledge of the time of
the Day of Judgment, or the names of all the prophets and other
information of which we have not been informed. This knowledge

cannot be attained except by way of the authentic texts.

Shaykh Fawzan: The Shaykh refrained from stating if the angels
die or not, while stating that it is definitely possible for Allah % to
cause them to die. This is the example for the student of
knowledge to take; they should not take a firm position without
evidence. But because there is no clear evidence stating the angels
die, this is not proof that it is impossible for them to die; because
Allah # has power over all things. And the angels are from the

creation of Allah s, and His power and decree rules over them.

! Bukhari, 2280




The Angels and Their Actions

T =l T~

Shaykh Fawzin: The Shaykh 2 speaks about the angels and their
tasks.

Ibn Taymiyyah: Allih s mentions the guardian angels who are

entrusted to watch over man. Allah, the Exalted, said:
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It is He, Who takes your souls by night (when you
are asleep), and has knowledge of all that you have
done by day, then he raises (wakes) you up again
that a term appointed be fulfilled, then in the end
unto Him will be your return. Then He will inform
you what you used to do. He is the Irresistible, Su-

preme over His slaves, and He sends guardians over
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you, until when death approaches one of you, Our
messengers (angel of death) take his soul, and they

never neglect their duty.!

And the Exalted said:
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It is the same (to Him) whether any of you conceal

his speech or declare it openly, whether he be hid

by night or go forth freely by day. For each (per-

son), there are angels in succession, before and be-

hind him. They guard him by the Command of
Allah2

The Exalted said:
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Nay! But you deny the Recompense. And indeed,
appointed over you are keepers (honorable), writing
down (your deeds), they know all that you do.3

1 Sdrah al-'An‘am, 6:61
2 Siirah ar-Ra‘d, 13:10-11
3 SGrah al-'Infitar, 82:9-12
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Allah, the Exalted, said:
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By the sky and the night comer, and what can make
you know what is the night comer? (It is) the star of
piercing brightness. There is no soul except that it

has over it a protector.!

And Allah, the Exalted, said:
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And indeed, We have created man, and We know
what his ownself whispers to him. And We are
nearer to him than his jugular vein (by Our
Knowledge). When the two receivers receive, seat-
ed on the right and on the left, not a word does he
utter, except there is a watcher by him ready (to

record it).2

! Strah at-Tariq, 86:1-4
? Strah Qaf, 50:16-18



130 | Shaykh al-Islam ibn Taymiyyah

slals GES dalaad a3 Al 25355 5wt bl sl ol 05 )

£ ) o e g Aty K s )

And We have fastened every man’s deeds to his

neck, and on the Day of Resurrection, We shall

bring out for him a book which he will find wide

open. (It will be said to him), “Read your book. You

yourself are sufficient as a reckoner against you this
Day.”

Angels are of various types; some of them are entrusted to man and
remain with them constantly. Some angels rotate between the day
and night, gathering at the Fajr and ‘Asr prayers. Allah # asks
them—and He is most knowledgeable about all His creatures—He
asks the angels, “In what condition did you leave My slaves?” The
angels respond, “We came to them while they were praying, and

we left them while they were praying.”

There are angels who seek out gatherings where Allah # is men-

tioned.

Shaykh Fawzan: Ibn Taymiyyah # was asked concerning the
statement of the Prophet %:

! Sirah al-'Isra’, 17: 13-14
2 Bukhari, 555
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If the slave intends to do a good deed, but he does not do it, it is
written as a good deed for him.!

If the intention is a secret between man and his Lord, how are the

angels able to see it?

Ibn Taymiyyah: All praises belong to Allih . The answer to this
question has been narrated from Sufyan ibn ‘Uyaynah.2 He said, “If
the person intends to perform a good deed, the angels smell a pleas-
ant fragrance; and if the person intends to perform an evil deed,

they smell a foul odor.”

In reality, Alldh s has the ability to show the angels what is in the
soul of man however He wills, just as He is able to show some from
mankind what other men are upon. Therefore, if Allah # is able to
reveal to some people what is in the hearts of men sometimes, then
it is more deserving that the angels who are entrusted to watch
over man are given this knowledge from Allah s. It has been said
that the meaning of the verse, “And We are nearer to him than his
jugular vein,” refers to the angels. Allah has granted angels the
ability to know the inner thoughts of man. ‘Abdullah ibn Mas‘Gd

said:
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! Muslim, 162
* Translator’s note: He is the noble scholar 'Abd Muhammad Sufyan ibn
‘Uyaynah, who died 198 years after the migration.
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Indeed, there is from Shaytan a suggestion toward the son of
Adam; and there is from the angel a suggestion.!

The suggestion from the angel is for the person to accept and be-
lieve in the truth, with a promise of good. The suggestion from
Shaytan is for the person to reject the truth, and to distance him
from it with evil. The Prophet # said:
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There is none amongst you except that he has been entrusted with
a companion from amongst the jinn. They (the Companions) said,
“You too, O Messenger of Allah? He said, “Me too, but Allah helped
me against him, and so he embraced Islam; thus, he only com-

mands me with good.?

Therefore, if the evil intentions man has is given to him from
Shaytan, then Shaytan is aware of these evil thoughts; and the good
intentions man has is given to him from the angels, then the angel
is also aware of these good thoughts. If this angel knows about
man’s thoughts, then the angels who write down the deeds of man

are also aware of his thoughts.

! Collected by Ibn Haban
2 Sahih Muslim, 2814




The Last Day
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Ibn Taymiyyah: After the trial of the grave and the bliss or tor-
ment, the major judgment will be established. The souls will be
returned to the bodies, and the Day of Judgment will begin. This is
the day Allah % has informed us about in His Book, and upon the
tongue of His Messenger #, and that the Muslims have agreed up-
on. The people will rise from their graves to stand before the Lord
of all that exists. They will rise from the graves barefoot, naked and

uncircumcised.

Shaykh Fawzan: The Shaykh is speaking about the events that will
occur in the Hereafter. There are three abodes: the abode of this
worldly life, the abode in the realm between this life and the
Hereafter, and the abode of the Hereafter. Each abode has specific

rulings and events that will occur within them.

His statement, “the major judgment,” this is because there are two
types of judgments; the minor judgment and the major judgment.
The minor judgment is death. This will occur to each and every
person individually when their soul exits their body, and their

lifespan comes to an end. The major judgment will occur to all the
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creation at the same time. It is called the Day of Standing because
the people will stand up from their graves to the Lord of all that

exists.

His statement, “the souls will be returned to the bodies,” this will
occur when the angel 'Israfil blows into the trumpet. Allah, the
Exalted, said:
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And the Trumpet will be blown; and behold, from
the graves they will come out quickly to their Lord.
They will say, “Woe to us! Who has raised us up

from our place of sleep?”!

And Allah, the Exalted, said:
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Then it will be blown a second time; and behold,
they will be standing, looking on.2

The soul is what gives life to man, and to all creatures that have
souls. No one knows its true reality other than Allah #. The Exalt-
ed said:

! Stirah Y3-Sin, 36:51
2 Sirah az-Zumar, 39:68
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And they ask you (O Muhammad) concerning the

spirit; Say, “The spirit: it is one of the things, the

knowledge of which is only with my Lord. And of

knowledge, you (mankind) have been given only a
little.™

In his statement, “This is the day Allah # has informed us about in
His Book, and upon the tongue of His Messenger #, and that the
Muslims have agreed upon,” Ibn Taymiyyah 4 is referring to the
evidence from the Book, the Sunnah, the consensus of the Mus-
lims, the intellect, and the sound disposition. Allih # has informed
us about this day in His Book and established the proofs and evi-
dences. He refuted those who deny the resurrection in many plac-
es in the Qur’an. Because our Prophet Muhammad # is the seal of
the prophets, he brought details of the Day of Judgment that are
not found in the previous Books of the prophets.

The recompense for our actions is something understood by the
intellect and confirmed by the text. Allah 3 incites the intellects to
reflect upon this in the Qur’an by explaining how it would not be
from His wisdom and greatness that He would be pleased with
mankind doing as they wish; or that He & would create them
without purpose, no commands, no prohibitions, and no recom-
pense. It is not from wisdom that the pious person should suffer the

same fate as the wicked person, or the Muslim should suffer the

! Siirah al-'Isra', 17:85
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same fate as the criminal. Some good people die before they are
rewarded for the good they did, while some evil people die before
they are punished for their crimes. Therefore, there is a necessity
for an abode where each of them receives the recompense for their

actions. Those who deny the resurrection are disbelievers. As
Allah, the Exalted, said:
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The disbelievers claim they will never be resur-

rected.!

His statement, “The people will rise from their graves to stand be-
fore the Lord of all that exists. They will rise from the graves bare-
foot, naked and uncircumcised,” the people will not have on any
footwear or socks. They will not have on any clothing, and they

will not be circumcised. The Messenger of Allah # said:
Tt Bt A Al D &Y

Indeed, you will meet Allah, barefooted, naked and uncircum-

cised.2

Ibn Taymiyyah: The sun will be brought close to them; and the
people will sweat profusely, such that the sweat reaches their
mouths like a bridle. The scales will be laid out, and the deeds of

the slaves will be weighed.
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! Sirah at-Taghabun, 64:7
2 Sahih al-Bukhari, 6525
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And the weighing [of deeds] that Day will be the
truth. So those whose scales are heavy it is they who
will be the successful.l

$ (T ol fan i siadl Ijd o i Al S sy

And those whose scales (of good deeds) are light,
they are those who lose their souls, in Hell will they

abide.2

The scrolls will be passed out, and these are the books of deeds.
Some people will take their book in their right hand, some will
take their book in their left hand; while some will take their book
from behind their back. As Allah, the Exalted, said:

ZCN
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And We have fastened every man’s deeds to his

neck, and on the Day of Resurrection, We shall

bring out for him a book which he will find wide

open. (It will be said to him), “Read your book. You

yourself are sufficient as a reckoner against you this
Day.”

! SGrah al-'A‘raf, 7:8
2 Stirah al-Mu'mintn, 23:103
3 Stirah al-Tsra', 17:13-14
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Allah # will judge the creation. He will seclude His believing
slave, and the believer will confess his sins; as has been described in
the Book and the Sunnah.!

As for the disbeliever, then he will not be judge by weighing his
good deeds against his evil deeds, because he will not have any
good deeds. Rather, his evil deeds will be counted and enumerated.
They will be shown their sins, and they will confess; then they

will be given the recompense for their evil deeds.

Shaykh Fawzan: The Shaykh & mentions some events found in
the Book and the Sunnah that will take place on the Day of Judg-
ment. The details of these events cannot be perceived by the intel-
lect; it can only be understood by the authentic text from the
Prophet #. Allah 2 said about him:

§ D) a2 Y b O (D) el oo b as )

Nor does he speak of (his own) desire, it is only rev-

elation revealed.2

It is from the perfect wisdom, justice and mercy that the creation
will be judged for their actions by weighing their deeds on the
scale, and the presentation of their book of deeds; although Allah %
has complete knowledge of all of this, and He sees all the actions of
His slaves. The Shaykh mentions a number of events that will take

place that day.

! Sunan Ibn Majah, 188
2 Strah an-Najm, 53:3-4
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His statement, “The sun will be brought close to them,” the sun
will be brought close to the heads of the people. The Prophet %

said:
O ol ae 38 (3588 R Siall G Gl cadl a2 58 1Y

On the Day of Judgement, the sun will be drawn near the serv-

ants, until it is a mile or two away.

His statement, “The people will sweat profusely, such that the
sweat reaches their mouths like a bridle,” the sweat will reach
their mouths; thus, it will be similar to a bridle, and it will prevent
them from speaking. This is the result of the sun being so close to
them. This will happen to most of the creation, but Allih # will
make an exception and save some of them from this, like the

prophets and whoever He # desires to spare.

His statement, “The scales will be laid out, and the deeds of the
slaves will be weighed,” this is an actual scale, with a tongtie and
two pans. This is from the affairs of the Hereafter; thus, we believe
in it as it appears in the text. We do not search for how this scale
will be by looking outside of the text. The wisdom for the scale
weighing the deeds is to display the weight of the deeds so the

recompense can be according to that.

“So those whose scales are heavy,” meaning they have more good
deeds than evil deeds; “it is they who will be the successful.” This
means their success will be safety from the Hellfire, and they will

deserve to enter Paradise.

! Jami at-Tirmidhi, 2606
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“And those whose scales (of good deeds) are light,” meaning their
evil deeds outweigh their good deeds; “they are those who lose
their souls,” meaning they are the losers, and they will go to the
Hellfire. “In Hell will they abide,” meaning they will remain

there.

There are also texts that state the scale will weigh the person, his
deeds and his book of deeds; and there is no contradiction in this,
because all of this will be weighed. But the comparison of weight
shall be between the good and evil deeds, not the person or his
book, and Allah # knows best.

His statement, “The scrolls will be passed out, and these are the
books of deeds,” this is the book where the actions the person per-
formed in this world are written. The angels have written down
their deeds, and the individual’s book will be closed at the time of
his death. These scrolls will be opened during the judgment, so

each and every individual can look to see what he has done.

His statement, “Some people will take their book in their right
hand, some will take their book in their left hand; while some will
take their book from behind their back,” this explains how every-
one will take their book. Some people will take their book in their
right hand, and these are the believers. Others will take their book
in their left hand, or behind their back; these are the disbelievers.
This is because the left hand of the disbeliever will be tied behind
his back. The right hand of the disbeliever will be fastened to his
neck; thus, he will take his book in his left hand, which will be
fasten behind his back.
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The Shaykh mentioned the reckoning will be of two types. The
first type is the reckoning of the believer. He said, “Allah will
judge the creation. He will seclude His believing slave, and the be-
liever will confess his sins; as has been described in the Book and
the Sunnah.” Allah, the Exalted, said:

€ () Lasn 4l o) ol

Then, as for him who will be given his record in his
right hand, he surely will receive an easy reckoning,
and will return to his family in joy.!

The Messenger of Allah # said:
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Indeed, Allah will bring a believer near Him, and shelter him
with His screen, and ask him, “Do you acknowledge such-and-such
sins? He will say, “Yes, my Lord.” Allih will keep on asking him;
until he will confess all his sins and will think that he is ruined.
Allah will say, “I did screen your sins in the world, and I forgive
them for you today,” and then he will be given the book of his
good deeds.2

! SGrah al-'Inshiqaq, 84:7-9
2 Sahih al-Bukhari, 2441
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Some believers will enter Paradise without any reckoning, as in
the case of the 70,000 who will enter Paradise without any reckon-

ing or punishment.

The reckoning will differ. Some reckoning will be easy, some will
be presented and shown their sins; while others will be forced to

discuss their sins. 'Aisha said that the Messenger of Allih # said:
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No one will be brought to account on the Day of Resurrection ex-
cept he will be doomed. I said, “O Messenger of Allah, Allah says,
‘Then, as for him who will be given his Record in his right hand,
He surely will receive an easy reckoniné,’” The Messenger of
Allah # said, “Rather, that is merely in the presentation. No one

will be questioned in detail on the Day of Resurrection except that
he will be punished.”

The second type of reckoning is the reckoning of the disbeliever.
He clarified this with his statement, “As for the disbeliever, then
he will not be judged by weighing his good deeds against his evil
deeds; because he will not have any good deeds.” This means the
disbelievers do not have any good deeds to be weighed against
their evil deeds, because their good deeds have been invalidated
due to their disbelief. Thus, all that remains for them in the Here-

after are sins.

 Sahth al-Bukhari, 6537
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His statement, “Rather, his evil deeds will be counted and enumer-
ated. They will be shown their sins, and they will confess; then
they will be given the recompense for their evil deeds.” Allah, the
Exalted, said:

Then, We verily, will show to the disbelievers
what they have done, and We shall make them taste

a severe torment.!

And the Exalted said:
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And they will bear witness against themselves, that
they were disbelievers.?

And He 2 said:
D) il oy it gy 1526 )

Then they will confess their sin; so away with the

dwellers of the blazing Fire.

Ibn Taymiyyah: During the events on the Day of Judgment, the
pond of the Prophet # will be presented. Its water is whiter than

milk, and sweeter than honey. It has more cups than there are stars

! Sirah Fussilat, 41:50
2 Siirah al-'A‘raf, 7:37
3 Siirah al-Mulk, 67:11
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in the sky. Its length is a month’s journey; its width is a month’s

journey. Whoever drinks from it will never be thirsty again.

Shaykh Fawzan: From the events that will occur on the Day of
Judgment is the pond of the Prophet #. Ibn al-Qayyim = said,
“The hadith about the pond has been narrated by 40 companions,

most of them are in Sahih al Bukhari.”

The Messenger of Allah # said:
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My pond is a month’s journey. Its water is whiter than milk, and
its smell is finer than musk (perfume), and its drinking cups are as
numerous as the number of stars of the sky; and whoever drinks
from it will never be thirsty.”

Ibn Taymiyyah: The siraf will be laid over the middle of the Hell-
fire, and it is the bridge between the Hellfire and Paradise. The
people will cross this bridge according to their actions. Some people
will cross it like the blink of an eye. Others will cross it like light-
ning. Some will cross it like the wind. Other will cross it like a rac-
ing stallion. Some wrill cross it like a camel rider; others will cross it
running, while some will cross it walking. Some people will crawl
across the bridge; while others will be snatched; and flung into the
Hellfire. There are thorns on the side of the bridge that will snatch

people according to their deeds.

! Sahih al-Bukhiri, 6579




Life After Death and Affairs of the Unseen | 145

Shaykh Fawzan: From the events that will take place during the
Day of Judgment is the crossing of the sirat The linguistic mean-
ing of sirat is a wide road. As for the religious meaning; then it is as
the Shaykh has explained. It is a bridge between the Hellfire and

Paradise; meaning it will be laid over the back of the Hellfire.

His statement, “The people will cross this bridge according to their
actions,” the time for crossing the sirat is after the people leave
from the standing, the gathering, and the reckoning. The believers
will be saved from the Hellfire on the bridge and enter into Para-
dise, while the inhabitants of the Hellfire will fall into the Fire.

Then the Shaykh explained how the people will cross over the
bridge. He said, “Some people will cross it like the blink of an eye,”
meaning they will cross the bridge fast. The people will cross ac-
cording to the faith and righteous actions they performed in this
world. Based upon how upright the person was upon his religion
and his firmness upon it, this is how he will cross over the bridge.
Whoever is firm upon the spiritual sirat —and the spiritual sirat is
Islam—then he will be firm upon the physical sira, which will be
laid over the Hellfire. Whoever slips on the spiritual sirat will slip

on the physical sirat.

His statement, “Some people will crawl across the bridge,” meaning

he will cross the bridge on his buttocks instead of his feet.

This statement, “There are thorns on the side of the bridge that
will snatch people according to their deeds,” these thorns are iron;
they grab the people rapidly. These thorns will snatch the people
according to their evil deeds. They will be snatched on the bridge
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by the thorns according to how they were snatched away from the

straight path in this world by desires and doubts.

Ibn Taymiyyah: Whoever crosses the siraf will enter Paradise, but
before doing so there is another bridge between Paradise and the
Hellfire. At this bridge, the people will extract retribution from
one another (based upon the oppression which occurred in the
world). When they are cleansed and purified, they will be granted

permission to enter Paradise.

Shaykh Fawzan: “Whoever crosses the sirat will enter Paradise,”
meaning whoever passes over it safely without falling into the
Hellfire. Whoever is saved from the Hellfire will enter Paradise.
Allah, the Exalted, said:
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And whoever is removed away from the Fire and
admitted to Paradise, he indeed is successful.!

And the Exalted said:
T i b ks BaD 3 G p

A group will be in Paradise, and a group will be in
the blazing Fire.?

But before they enter Paradise, it is a must that there is retribution

between the believers, so they can enter Paradise in the best condi-

1 Sirah 'Ali ‘Imran, 3:185
2 Strah ash-Shura, 42:7
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tion. This is so they can purify themselves from oppression. Some
scholars say this bridge is the edge of the siraz, while others say it is

a separate bridge.

His statement, “At this bridge, the people will extract retribution
from one another,” those who were oppressed in this life will take
their rights back from their oppressors. Once they are pure, they
will be granted permission to enter Paradise. At this time, all the

rancor from their hearts will be gone. As Allah, the Exalted, said:

And We shall remove from their breasts any sense
of injury, (So they will be like) brothers facing each

other on thrones.!

Ibn Taymiyyah: Muhammad # is the first person who permission
will be sought for to open the doors of Paradise. And his nation will
be the first nation to enter Paradise. The Prophet # will have three
intercessions on the Day of Judgement. The first intercession is
when he will intercede for all the creation standing on the Day of
Judgement for the judgement to begin. This is after the people ask
the other prophets to intercede; beginning with Adam, then Nih,
then 'Torahim, then Musa, then Jesus. All of them will refuse to do
so, until the people reach the Prophet Muhammad #. The second
intercession is when he will intercede for the inhabitants of Paradise
to enter Paradise. These two intercessions are specifically for him
only. The third intercession, he will intercede on behalf of the Mus-

lims who deserve to enter the Hellfire. This type of intercession is

! Strah al-Hijr, 15:47
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for him and all the prophets; truthfull, and righteous people. He will
intercede on behalf of the Muslims who deserve to enter the Hell-
fire, in order to prevent them from entering it. And he will inter-
cede for those who enter the Hellfire to be removed from it. Mean-

ing he will intercede for the sinners who died upon fawhid.

Shaykh Fawzan: The inhabitants of Paradise will not enter Para-

dise until they seek permission, and request for the doors to be
opened. The Messenger of Allah # said:
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I will come to the door of Paradise on the Day of Resurrection and
will seek its opening. The gate keeper will say, “Who are you?” I
will say, “Muhammad.” He will then say, “It is for you that I have

been ordered not to open the door for anyone before you.?
This will be an honor for him #, and this will display his virtue.

His statement, “And his nation will be the first nation to enter Par-
adise,” this is due to the virtue of his nation over all nations. This is

proven by the statement of the Prophet #:
T 0% e 3l G

And we will be the first to enter Paradise.3

! Translator’s note: This refers to the likes of 'Abli Bakr as Siddiq 2 those
righteous men and women who have a level just beneath the prophets.

2 Sahih Muslim, 197

% Sahih Muslim, 855
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His statement, “The Prophet # will have three intercessions on the
Day of Judgement,” the linguistic meaning of the word (4&li%) in-
tercession is a means or medium. The customary meaning is to ask
good from someone else. The meaning of the word is derived from
the word meaning to double something, which is the opposite of
singular. It is as though the intercessor connects his request to the
request of the one seeking intercession; so now they are two,

when previous they were alone as individuals.

There will be eight types of intercession on the Day of Judgment;
some of them will be specific to the Prophet #, while other types

will be general.

The first intercession: This is the great intercession and the praise-
worthy station. The Prophet # will intercede for Allah # to begin
the judgment upon the creation, after the creation has stood for an
extremely long time waiting for judgment. First, they will go to
the other prophets; who will all refuse, until they reach Prophet
Muhammad #, and he will intercede after receiving permission
from his Lord.

The second intercession: The Prophet # will intercede for the in-

habitants of Paradise to enter Paradise after the judgment.

The third intercession: The Prophet # will intercede for the pun-
ishment to be lightened upon his uncle, 'Aba Talib. This interces-
sion is specific to him alone, because Allah # has informed us that
the disbelievers will not benefit from the intercession of those who

intercede. The Prophet # informed us that intercession is for the



150 | Shaykh al-Islam ibn Taymiyyah

people of fawhid. Thus, his intercession for his uncle, 'Abu Talib, is
specific for 'Abi Talib. These three types of intercession are only
for the Prophet £.

The fourth intercession: This intercession is for the sinners who
died upon tawhid; but due to their sins, they deserve to enter the

Hellfire. This intercession will be for them not to enter it.

The fifth intercession: This intercession is for sinners who died up-
on tawhid; but enter the Hellfire due to their sins, to exit from the
Hellfire.

The sixth intercession: The Prophet # will intercede to elevate the

level in Paradise for some of the inhabitants of Paradise.

The seventh intercession: The Prophet # will intercede on behalf
of those people whose sins and good deeds are equal. He will inter-
cede for them to enter Paradise. These are the people of the
Heights.!

The eighth intercession: The Prophet # will intercede for some

believers to enter Paradise without reckoning or punishment.

The last five types of intercession are shared between all the
prophets, the angels, the truthful, and the martyrs. The people of
the Sunnah believe in the intercessions, and the fact that there are

two conditions for the intercession to be accepted.

The first condition: Allah # must grant permission to the interces-
sor to intercede. Allah, the Exalted, said:

! Translator’s note: Those mentioned in Strah al-'A‘raf, 7:46
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‘Who is he that can intercede with Him except with

His Permission”

And He 3 said:
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No intercessor (can plead with Him) except after His

permission.?

The second condition is that Allih 3 must be pleased with the per-

son receiving the intercession. Allah, the Exalted, said:
¢0Z) o= A V) il % )

And they cannot intercede except on behalf of him

with whom He is pleased.?

Both of these conditions are mentioned together in the statement of
Allah, the Exalted:
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! Strah al-Bagarah, 2:255
2 Sirah Yinus, 10:3
? Strah al-'Anbiya’, 21:28
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And there are many angels in the heavens, whose
intercession will avail nothing except after Allah has

given permission for whom He wills and pleases.!

As it relates to believing in the intercession, the people are divided

into three categories.

The first group: Those who go to the extreme with regards to af-
firming the intercession. They are the Christians, pagans, extreme
Sufis and grave worshippers. They have made the intercession
given to those whom Allah 3 favors similar to those who seek out
someone to intercede with a king in this world. Thus, they suppli-

cate to the intercessor instead of supplicating to Allah, the Exalted.

The second group: They are the Mu'tazilah and Khawarij. They
deny the intercession of the Prophet # on behalf of the people who

died upon major sins.

The third group: They are the people of the Sunnah. They affirm
the intercession according to how it is mentioned in the text of the
Qur’an and the Sunnah. They affirm the intercession and the con-

ditions for it.

Ibn Taymiyyah: Allah $ will remove some people from the Hell-
fire without any intercession; rather, He will remove them due to
His virtue and mercy. After the inhabitants of Paradise from this
world have taken residence in Paradise, there will remain some
empty space. Thus, Allah # will create a new people and enter

them into Paradise.

! Sirah an-Najm, 53:26
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Shaykh Fawzan: The Shaykh mentions a reason the sinners, from
the people who die upon fawhid, will exit the Hellfire without
intercession. This is due to the mercy of Allah #, His virtue and
kindness. He will remove from the Hellfire the sinners who died
upon fawhid, this includes everyone who has a mustard seed
worth of faith in their heart. Allah, the Exalted, said:
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Verily, Allah forgives not that partners should be set
up with him in worship, but He forgives what is

less than that to whomever He pleases.
The Prophet # said:
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Then Allah, the Exalted, will say, “The angels have interceded,
the prophets have interceded, and the believers have interceded;
and no one remains (to grant pardon) but the Most Merciful of
those who show mercy.” He will then take a handful from Fire
and bring out from it a people who never did any good.?

His statement, “After the inhabitants of Paradise from this world
have taken residence in Paradise, there will remain some empty
space. Thus, Allah will create a new people and enter them into

Paradise,” after the inhabitants of Paradise have taken residence in

! Stirah an-Nisd', 4:48
2 Sahih Muslim, 183
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Paradise, there will remain empty space. This is because Allah &

has described Paradise as vast and wide. He % said:
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Its width is wide, as are the heavens and the earth.!

Therefore, Allah # will bring into existence a new people to enter
Paradise; because Paradise is His mercy, and He shows mercy to
whomever He pleases. As for the Hellfire, then He will not punish
anyone in it except those whom the argument has been established

against, and they belied His Messengers.

1'Ali ‘Imran, 3:133




Does the Prophet Know When the Day
of Judgement Will Occur?

m

Shaykh Fawzin: Ibn Taymiyyah # was asked if the Prophet #

knew when the Day of Judgement would occur.

Ibn Taymiyyah: There is no basis for saying the Prophet # knew
when the Day of Judgment would be. Rather, Allah, the Exalted,

said:
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They ask you about the Hour (Day of Resurrection),
“When will be its appointed time?” Say, “The
knowledge thereof is with my Lord (Alone). None

can reveal its time but He. Heavy is its burden
through the heavens and the earth.”

! Strah al-'A‘raf, 7:187
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The knowledge of when the Day of Judgement will occur is hid-
den from the inhabitants of the heavens and the earth. Allah, the
Exalted, said to Musa
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Indeed, the Hour is coming; I almost concealed it.!

Ibn ‘Abbas and others have said this verse means. “I almost con-

cealed it from Myself, so how would I reveal it to anyone?”?

It has been collected in Sahih Bukhari and Sahih Muslim that the
Messenger of Allah # was asked, “When is the hour?” He # re-
sponded:
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The one who is asked about it does not know more than the one

who is asking.3

Thus, the Prophet # informed him that the one who was asked did
not know any more about this matter than the questioner. And the
questioner was the angel Jibril, in the form of a Bedouin; but the
companions did not know this until he departed. At the time he
asked the question, they only thought he was a Bedouin. Thus, if
the Prophet £ said about himself that he did not know more about
the Day of Judgment than a Bedouin, then how is it possible for

anyone to claim to have knowledge of when the hour will occur?!

! Sarah Taha, 20:15
2 Tafsir ibn Kathir and Tafsir Tabari
3 Bukhari, 50 and Muslim, 10
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The Qur'an and the Sunnah only informed us of the signs of the
Day of Judgement; and they are numerous. Those who claim to
have knowledge of the specific time the Day of Judgement will
occur are liars, and they speak without knowledge. And Allih, the
Exalted, said:

o Gl Al O s e e Ginlill 55 58 &) 0B )

VGl e sk ofy Blkla 4 5% A ally 163 ofs sall
o

Say (O Muhammad), My Lord has only forbidden

immoralities—what is apparent of them and what is

concealed—and sin, and oppression without right,

and that you associate with Alldh that for which He

has not sent down authority, and that you say about
Allah that which you do not know.!

Shaykh Fawzan: It is well-known that we are not required to know
the time of the Day of Judgment. We are only required to put forth
actions to prepare for it. The pagans used to ask the Messenger of
Allah # when the Day of Judgment was going to occur, but they
would ask from the standpoint of obstinacy and denial. Those who
try to pinpoint the exact time of the Day of Judgment are trying the
impossible, and only wasting time; because this is from the
knowledge of the unseen, which is only known to Alldh . If the
Prophet # did not know when the Day of Judgment was going to
occur, then how can they know? It is only their curiosity and wast-

ing of time. And there is no power or might except with Allah .

! SGrah al-'A‘raf, 7:33






toting and Drinking in Paradise
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Shaykh Fawzan: Ibn Taymiyyah # was asked about those who
deny the inhabitants of Paradise will drink and eat without urinat-
ing and defecating. Are those who hold this belief deemed as disbe-

lievers?

Ion Taymiyyah: Eating and drinking in Paradise has been con-
firmed in the Book of Allah s and the Sunnah of the Messenger of
Allah #, and the consensus of the Muslims. This is from those mat-
ters which do not require any research, and it is not possible for
any Muslim to be ignorant of. Likewise, there is no doubt about the
birds and castles in Paradise, as they have been described in the au-
thentic ahadith from the Messenger of Allih #. The inhabitants of
Paradise will not urinate, defecate, or spit. No one who believes in
Allah # and His Messenger # disagrees with this. Only two types

of people disagree with this, either a disbeliever or a hypocrite.

As for the disbelievers from the Jews and Christians, they reject
the notion that the inhabitants of Paradise will eat, drink, and mar-
ry in Paradise. They allege the inhabitants of Paradise will only

enjoy the voices of songstresses and pure souls; and this will bring
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delight to the souls. Along with this, they acknowledge the body

and soul will be resurrected and experience punishment or bliss.

The disbelievers from the Sabians and philosophers believe only
the soul will be resurrected. They believe the punishment or bliss
is only upon the soul. Other groups of disbelievers and pagans com-
pletely deny the resurrection. They deny the soul, or the body,
will be resurrected. Allah # has clarified in His Book, and upon the
tongue of His Messenger, that the body and soul will both be resur-
rected. And He refuted the disbelievers and those who deny this.

Some of the Jews debated the Messenger of Allah # concerning
this matter. They said, “O Muhammad, you say the inhabitants of
Paradise will eat and drink. But whoever eats and drinks must go

to the bathroom.” He # responded:

sealals (15Ss5 ¢ Oslan Vg ¢ stk Vs ¢ Coshaai Yy ¢ oy b Liad) Jaf Ush

The people of Paradise will eat and drink, but they will not blow
their noses or defecate or urinate. Their food there will turn into
burps and sweat like musk. They will glorify Allah and praise
Him, as naturally as they are caused to breathe.!

It is upon the ruler of the Muslims to execute those who deny this.

Shaykh Fawzan: During this current era of ours, you find many
who have inherited the beliefs of those Ibn Taymiyyah said the
ruler should execute. They reject the authentic narrations if their

intellects are not able to comprehend them. Sometimes if they are

1 Muslim, 2835
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not familiar with the reliable narrator of the hadith, they will re-
ject him, even if he is a narrator found in Sahih Bukhari and Mus-

lim. Sometimes they will reject an authentic narration by saying,
the Messenger of Allih # said:

pSlia (sl plef
You are more knowledgeable of your worldly affairs.!

Allah, the Exalted, said about individuals like this:
¢ (2 b a1y ade bt 1 1856 03

Rather, they have denied that which they encom-
pass not in knowledge, and whose interpretation has

not yet come to them.?

And Allih, the Exalted, said:
€T s 6 1l Ul gy 1o 5 AL 881

Did you deny My signs while you encompassed

them not in knowledge??

! Muslim, 2363
2 Sirah Yinus, 10:39
3 Stirah an-Naml, 27:84






What Language Will the People Speak
in the Hereafter”?

~ T e e~

Shaykh Fawzan: Ibn Taymiyyah # was asked in what language
will Allah # address the people on the Day of Judgment. And
what is the language for the inhabitants in Paradise and the inhab-
itants of the Hellfire? |

Ibn Taymiyyah: All praises belong to Alldh #, the Lord of all that
exits. We do not know what language the people will speak that
day. We do not know what language they will hear when ad-
dressed by their Lord #; because Allah, the Exalted, did not inform
us about this, nor did the Messenger #. It has not been authenticat-
ed that French will be the language of the inhabitants of the Hell-
fire, or that Arabic will be the language of the inhabitants of Para-
dise. We do not know any dispute among the companions concern-
ing this issue; rather, they remained silent about this because this is
just inquisitive speech. Those who came later differed about this

issue.

Some people say they will all be addressed in Arabic. Some say the

inhabitants of the Hellfire will respond in French, and French will
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be their language in the Hellfire. Some say they will be addressed
in the Syriac language; because it was the language of Adam, and
all languages originated from it. Others say only the inhabitants of

Paradise will speak Arabic.

There is no evidence for any of these statements, not from the in-
tellect or from the texts; rather, it is a claim void of any proof. And
Allah # knows best.




Seeking Help from the Dead

I

Shaykh Fawzin: This affair is the most dangerous weapon of mis-

guidance which the Muslims combat with.

Ibn Taymiyyah: Once it has become clear what Allih % and His
Messenger # have commanded us with, and what they have pro-
hibited us from as it relates to the rights of the noblest of the crea-
tion, the most honorable of them in the sight of Allah s, the leader
of the children of Adam, the seal of the prophets and messengers,
the best of the creation from the first and the last of them, the one
who has the greatest station of intercession, and the person with
the greatest honor with Allah #; then it becomes clear that every-
one less than him, whether a Prophet or a righteous person, it is
not permissible to direct any aspect of worship toward them. It is
not permissible to take the grave of anyone as an idol that is wor-
shipped. It is not permissible to pray to anyone other than Allah &,
whether they are alive or deceased. It is not permissible for anyone
to seek help from their Shaykh or clergy if that person is absent or
deceased. An example of this impermissible speech is to say, “O
master so and so, send rain, help me, and protect me!” All of this is

polytheism, which Allah s and His Messenger # have prohibited.
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The impermissibility of this is something which must be known

and understood by all Muslims.

Those individuals who seek help from those who are absent or de-
ceased, at their gravesite and other places; because this is a form of
idol worship, Shaytdn misleads and deceives them in the same

manner in which he misleads the idol worshippers.

Shaytan will take the form of those deceased people to whom they
are praying. Shaytan will speak to them; and reveal some matters
to him, as he does to the fortuneteller. Some of what he says will
be truth, but it is a necessity that some of what he says will be lies;
rather, the lies will be more dominant than the truth. Shaytan may
fulfill some of their needs and protect them from some things they
hate. The person will believe it is the Shaykh that appeared from
nowhere and performs these deeds. Or he will believe Allah s
formed an angel into the image of his Shaykh to perform these acts.
One of them will say, “This is the secret of the Shaykh and his
condition.” But it is only Shaytan who took his form to mislead
those who seek help from them. Likewise, the devils enter idols,
speak to their worshippers and fulfill some of their needs. Shaytan
would enter the idols of the Arab pagans, and it exists today among
the pagans of the Turks, Indians and others. This also occurs among
the Christians who seek help from their clergy. Shaytan will ap-
pear in the form of their Christian clergy whom they seek help

from and fulfill some of their needs.

These individuals seek help from the dead, to include the prophets,
righteous people, shuyikh, and the family of the Prophet #. Their
goal is to have their needs fulfilled or to inform them of some mat-

ters. They believe this act is a miracle given to them.
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Some of them go to the grave of their Shaykh whom they worship
or seek help from, and they will fly down through the air with
food, wealth, or weapons, and other things they request. The per-
son will believe this is a miracle from his Shaykh; but in reality,
these are only devils. These are from the greatest reasons that cause

people to worship idols.

'Torahim al-Khalil #t said:

a i€ pllial 58 & (Go) alsa) 23 of g il

Y

eéwm

And keep me and my sons away from worshipping
idols. O my Lord, they have indeed led astray many
among mankind.l

It is known that the idols did not lead many people astray, except
due to what was necessitated by their own misguidance. None of
the idol worshippers believe their idols created the heavens and
the earth; rather, they took their idols as intercessors and mediators
for various reasons. From these reasons is because they formed
their idols into statues and images of prophets and righteous people.
Some of them made the idols and talismans for the stars, sun and
moon. Others made them for the jinn. Some made them for the an-
gels. Their intended object of worship was the angels, prophets,
righteous people, sun, or the moon; while at the same time they
were in reality worshipping the devils. Man intended to worship

the angels and righteous people, but it will become clear that the

! Strah 'Tbrahim, 14:35-36
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angels and righteous people never called upon man to worship
them. Allah, the Exalted, said:
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And (remember) the Day when He will gather them
all together, and then will say to the angels, “Was it
you that these people used to worship?” They (an-
gels) will say, “Glorified be You! You are our Guardi-
an Lord instead of them. Nay, but they used to wor-

ship the jinn; most of them were believers in them.”

Some of the worshippers do not deem it permissible to worship
Shaytan; but they have been tricked into believe they are praying
to a prophet, a righteous person or an angel. While others believe it
is okay to worship the jinn and they know they are worshipping
jinn. The devil who has taken the form of a human may request
for the person to prostrate to them, or to perform some lewd acts
with him. The devil may tell him to eat flesh of a dead corpse,

drink alcohol, or sacrifice an animal for them.

Most of the people are not aware of that; rather, they believe they
are either speaking to angels, or male jinn known as invisible men.
They believe these invisible men are allies of Allah # who are in-
visible to the human eye. But it is jinn who have taken the form of
men. Allah, the Exalted, said:

1 Sarah Saba', 34:40-41
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And verily, there were men among mankind who

took shelter with the masculine among the jinn, but

they (jinn) increased them (mankind) in sin and
disbelief!

When a man would descend to a valley to spend the night, he
would be afraid of those jinn residing in the valley. Thus, he
would say, “I seek refuge with the leader of this valley from its
foolish.” So the people would seek refuge with the jinn, and this
increased the jinn in transgression. The jinn would say, “Man is
seeking refuge with us!” Likewise, their incantations and spells
would contain the names of male jinn for them to supplicate to and
seek help from. They would exalt the devils; and the devils would,
in turn, assist them in some of their affairs. This is a form of magic
and polytheism. Allah, the Exalted, said:
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1 Siirah al-Jinn, 72:6
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They followed what the devils gave out (falsely of
the magic) in the lifetime of Sulayman. Sulayman
did not disbelieve, but the devils disbelieved; teach-
ing men magic and such things that came down at
Babylon to the two angels, Harit and Marat, but
neither of these two (angels) taught anyone (such
things) until they had said, “We are only for trial, so
disbelieve not (by learning this magic from us).”
And from these (angels) people learn that by which
they cause separation between man and his wife,
but they could not thus harm anyone except by
Allah’s permission. And they learn that which
harms them and profits them not. And indeed, they
knew that the buyers of it (magic) would have no
share in the Hereafter. And how bad indeed was
that for which they sold their ownselves, if they but

knew.l

Many of them fly through the air, and it is Shaytan who is carry-
ing them. He may take them to Mecca or other places. Despite his
going to Mecca, he will be a heretic who denies his obligation to
pray; and likewise, denies his other religious obligations. He will
make permissible that which Allah #-and His Messenger # have
prohibited. Shaytan only accompanies him due to his disbelief,

transgression and sins.

! Strah al-Bagarah, 2:102
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